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Melacha Performed by a Jew on Shabbat

Shiur Number 8

Until now we have discussed melachot performed by a non-Jew on Shabbat.
In this shiur we will discuss the issue of melachot that are illicitly performed by a Jew.
2 Y A9 97 MDD NN 923 NN

19 5927, VNN NY2IN MMIDYN DOWN - INIVI DPDIN TV 1) ,022515 NTIAYD NIV 1)) ,NIAYA NIV 1)) : NN
PIVID DNONY, NN

If someone steals, he must reimburse twice the value of the item he stole, whereas if he sold or
slaughtered the item he stole, his fine increases: the Torah (Shemot 21:37) states that in such a
situation, the thief must pay 5 times the value of an ox and 4 times the value of a sheep. According to
most 7annaim, the extra fine for slaughtering the stolen animal is imposed only if the slaughtering
was done properly (according to the laws of shechita). We need to clarify if shechita done on Shabbat
is considered a halachically acceptable shechita. According to the Gemara, this is related to the issue
of benefitting from melacha done on Shabbat:
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The Tannaim disagree regarding whether it is permitted to eat food that a Jew cooked on Shabbat,
stating three different opinions:

Rabbi Meir: If one cooked on Shabbat by accident, the food may be eaten, while if someone cooked
on purpose it is forbidden.

Rabbi Yehuda: If one cooked on Shabbat by accident, the food may only be eaten on motzei Shabbat,
whereas if someone cooked on purpose, the food may not be eaten at all.

Rabbi Yochanan HaSandlar: If one cooked on Shabbat by accident, the food may only be eaten on
motzei Shabbat — but not by the person who did the cooking. If it was cooked on purpose, the food
may not be eaten at all, by anyone.
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Shiur number 8- Melacha Performed by a Jew on Shabbat

To clarify these different opinions:

Rabbt Yochanan HaSandlar's opinion is clear: food cooked on Shabbat is forbidden on Shabbat itself.
If it was cooked by accident, someone other than the person who cooked it may eat it after Shabbat; if
it was cooked on purpose, it may not be eaten at all, by anyone.

Tosafot further define the 7annaim's positions —
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(Now Tosafot begins to discuss Rabbi Yehuda's opinion):
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Tosafot explains:

According to Rabbi Meir, if one cooked by accident, everyone may eat it even on Shabbat, while if it
was cooked on purpose, everyone must wait until motzei Shabbat to eat it.

According to Rabbi Yehuda, if one cooked by accident, it is forbidden for everyone until motzei
Shabbat, while if it was cooked on purpose, then the person who cooked it may not eat it at all but
others may eat it on motzei Shabbat.

According to Rabbi Yochanan HaSandlar, if it was cooked by accident, then the person who cooked
it may not eat it at all while others may eat it on motzei Shabbat, and if it was cooked on purpose
then no one may eat it at all.

For clarity’s sake we will summarize Tosafot's understanding of the different opinions in the table
below:

Cooked accidentally Cooked on Purpose

Rabbi Meir | Anyone may eat it, immediately No one may eat it on Shabbat, but anyone
may eat it after Shabbat

Rabbi No one may eat it on Shabbat, but anyone

Yehuda may eat it after Shabbat

Rabbi No one may eat it at all

Yochanan

HaSandlar
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The Gemara suggests that those who hold that one does not pay the extra fine for a stolen animal
slaughtered on Shabbat essentially follow Rabbi Yochanan HaSandlar — that shechita is not
considered proper shechita when performed on Shabbat, because the food is rendered halakhically
inedible. In contrast, according to the other opinions, the food is still permitted under certain
clrcumstances, so that shechita on Shabbat is still considered kosher shechita.
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The Gemara clarifies Rabbi Yochanan HaSandlar’s opinion:

N - DY NN WP YD NAYN IR DNINYI : INOWI 22T RNTPIAN XON M YWITTI 199 TI0N PN 2277 RNYLV IRN
IININA TNONX NIV NYYN N ,NININT NON YNIP D110 OX .NDINI PNON NIV NIYYN R ,ND¥INI NON YN
NAN 29 725199 NV XD 0 ONININ TN ,NNY TN P95NN0 57N HNYA DN D1 N DIOY D5 DN
ION,PIATT IINT NN ; PIINTI ,NIININT VINT IND .PITT - IIN TN, XDMININT DAY DWYN DX TH X2
- P29 909 KXP 2D DIVST PI2TT INMNYVY INM L, PITT IINRT NN WP DIYYN PRI WP NN N WP NIP

NINUN

N TINY 17 97 MaIns NM9an

NNOW) 92T RNMPON NN 127 YOITTI 1NDPINI MON NAY NYYHNY 12100 ,19TI0N PN 2277 RNYL OND : XIDDHN NYI9N
210N WNIP TION ,7DOY NN WTP YD NAYN NN DNINYYY : N1INT 1IND : [(NOWIN 1P DY INND YY NN Y27 WITY 93]
N ,NININ NON WTIP N0 ON :IONN RHY .ND¥ONI PNON NIV NWYN QR ,NDMINRI NOX WNP DN 109D >0 »nvnp”
DN DN DI NN AN XM DOV ,¥HvN D971 ,7050 NN WP 2D - MY TindN 72295 .ANIN NON NIV Nwyn
) NIAYN NX ONINYY 9D TINON .DMINKD P ID P2 WP 19D NIRRT MON R ,NIY DPIY YT ROV M1 Hva
NIV NWYN NIY IO ONINRY XN TIIOI : 21NN THZNY ,TINY 2D 2ININ 2TV 30 ,7NNY M DPYYNN 059 NN vNhp
NID N NAY DYYH IIN ONN TRINIIN NN 27 - 9DTIDN PN 1319 DY INLOY NN - N OPYI WA XY WNPd
NN S TANY TAN D9 DY 1YL X RIDN NYIONI .PATTH NIN NON 1N NAY DYYN DX DNN TN .XDINTD NON
N YTIP” 2INON IO THDI) NINY ,)INNTI NI DYV ,A9TI0N PN 1270 RNMDNINTH TNON NI 2N NIV NUYNY INNT
SN INRY 1INON TAN NN YTPY : XIP N D - NIN INYL ,PITTH NON MON 1IN NIY NWYHIY IDNRT INDY .705Y
PN 1390 IDARY IINT NN : NN NYPNY NIV NYYN NOXY 0N DO WP MYYN PRI VNP Navn NN
MM 2N2WA NAVYI YNNI NYIIRD YI0T P2TT INPHYV INRD OWPIN 1Y 31,2770 KON NIDX NAY NWYN PR IDTION
T DY NIV NAIVN NN DYDON 1TV XY 1IN : IMIYNI 1AWNNI NYIIN INTPY NIN PTH 1IY, NN MR NVNY NNINN 12
ND»M22 DMONN INY DY RINYN P NN P2 209 RP O ,INN

N TINIY 19 97 MAIN NIDM 7YY

NN PNDN NIV NYYN INT - IDTHON PN 11T V"N

Y NINY YT NOW 91911 )W DX NFINI TONN - INWIDNN 01D

UTIP 9D NDYINA YPON NP 2PN NINT NI - 0 7OONN

WA NI DN DTN 21N 123 RNT WTIPI NON NINY - XNINN TI02

AA2TI0N PN MY NN NNNN I PNION T30 - NAY NWYN

N MPINT NVINY NN RIDIPIR NN T HY NV D3NN DWHN NYIIN DIPN 1109 PRI YATTN O1I9T - PNIATT VN
NDNINTD

IPDIN NUN) DN NTIAYN - KINUN

The Gemara brings a disagreement regarding whether Rabbi Yochanan HaSandlar considers his own
opinion to be DOraita or D'Rabanan. If he considers it DOraita, it makes sense that shechita
performed on Shabbat is not fundamentally considered shechita, so that the offender is thus exempt
from the extra fines of shechita on a stolen animal. However, if he considers it D'Rabanan, then why
should such a shechita be exempt from the Torah-mandated fines for slaughtering a stolen animal?
The Gemara explains that, according to this opinion, the extra fine does not apply to a shchita

performed on Shabbat.

(The Gemara distinguishes between eating and other forms of benefit. For our purposes we will be
classifying all normal kinds of benefit as tantamount to eating, but see the harchavot for a discussion
regarding the definition and scope of permitted benefit.)
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The Rif writes something surprising:
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The Rif holds that Rabbi Yochanan HaSandlar's opinion is D'Rabanan, we should therefore reject it
and follow Rabbi Yehuda's opinion. This is puzzling - why should the fact that Rav Yochanan
HaSandlar's stringency is D'Rabanan lead us to reject it and instead follow Rabbi Yehuda's opinion?

The Rashba offers the following explanation:
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If we would have held that Rav Yochanan HaSandlar's stringency is DOraita, then we would have
followed his stringency. However, since we rule that it is only Rabbinic, we therefore follow the rules
that apply when a law is D'Rabanan, and accept Rabbi Yehuda'’s leniency.
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Other Rishonim, however, have a different perspective from the Rif, based on the following Gemara:
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The Gemara explains that Rav teaches his personal students Rabbi Meir's opinion, which is the most
lenient, as he considers it the true opinion, but he teaches Rabbi Yehuda's more stringent opinion
when teaching in public.

The Baal Hamaor therefore writes:
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The Baal Hamaor rejects the Rif's opinion. The halacha cannot be derived from Rav Acha and Ravina’s
argument because it only discusses Rabbi Yochanan HaSandlar's opinion. (The aforemention Rashba
and other Rishonim brought in the harchavot addressed thisquestion). According to the Baal Hamaor,
the Gemara in Chulin favors Rabbi Meir’s lenient opinion, and that is also how the Baalei Tosafot rule:
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The Rosh cites the Ri (one of the Baalei Tosfot), but concludes with the Geonim who accept Rabbi
Yehuda's opinion:
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Rav was lenient like Rabbi Meir on an individual basis, but in public he taught Rabbi Yehuda’s opinion
in order to prevent behavior that could lead to a desecration of the holiness of Shabbat. The Geonim
explain that based on Rav's approach, we should be stringent like Rabbi Yehuda in order to avoid the
desecration of Shabbat.

The Rambam accepts Rabbi Yehuda's opinion, but it is not clear if his ruling is based on the Rif or on
the Geonim'’s logic:
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It is important to note that the Rambam presents this halacha as being applicable to any melacha, not
only cooking; in his opinion, cooking is just an example. In a similar vein, the Rema, commenting on
the Shulchan Aruch, explains that cooking is just an example. We will address this issue further in the
next shiur.

The Shulchan Aruch also holds like Rabbi Yehuda:
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The Gra disagrees with this ruling. (His comment is long and complex. We address it partially in the
harchavot):
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To summarize so far: The Gemara in Ketubot (34) and Chullin (15) brings a disagreement between
different 7annaim regarding eating food that was cooked on Shabbat.

The Rif infers from Ketubot that the halacha follows Rabbt Yehuda.
The Baalel Tosafot learn from the Gemara in Chullin that the halacha follows Rabbi Meir.

The Rosh also cites the Geonim who hold that while the halacha should theoretically follow Rabbi
Meir, we ultimately follow Rabbi Yehuda - just as Rav himself would teach when teaching in public to
avoid Shabbat desecration among the unlearned.

The Rambam and Shulchan Aruch follow Rabbi Yehuda.

The Gra follows Rabbi Meir and rejects the argument that we should be considered unlearned people.

The Mishna Berura writes that one may rely upon the Gra's leniency in a situation of need or when the
melacha was done unintentionally.

1. Is benefit allowed to be reaped only after ywy» Y s15937?

As we learned in the previous shiurim, if a non-Jew performs melacha for a Jew on Shabbat, the Jew
may not benefit from that melacha on Shabbat. In that context, the Gemara says that benefit may be
gained only wyw 101 after the amount of time that it would have taken to gain the benefit from
the melacha had the melacha been performed after Shabbat. Is the same stipulation relevant when a
Jew performs a melacha on Shabbat as well?
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This may depend on the question — is the purpose of the stipulation to not allow any benefit be
gained from such a melacha, or to subvert the temptation of requesting such a melacha be done. If
the former is the case, it may be applied to Jews as well. By the latter's reasoning, one may argue that
a Jew would not request chilul Shabbat from another Jew!

[For more detail on this, see the harchavot on the second shiur].
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The Ramban writes that this question is argued between Rashi and the Behag on the one hand, and
the other rishonim on the other. The Ramban explains that according to Rashi and the Behag, the
purpose of waiting is in order to avoid benefitting from melacha done on Shabbat, and it therefore
applies when a Jew does melacha as well.

The Ramban then explains that according to many other Rishonim, bikidei sheyaasu is decreed
because many people do not consider having a non-Jew do melacha for them a serious prohibition,
so Chazal decreed the additional stringency of waiting bikidei sheya'asu in order to minimize any
motivation someone might have to ask a non-Jew to do melacha for them. According to this logic,
there is no need to wait bikidei sheyaasu when a Jew does melacha, since there is no concern that
one will ask his fellow Jew to do melacha for him.
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As we saw above, the Rambam and Shulchan Aruch rule against Rashi and the Behag's opinion:
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The Rambam holds that the Rabbis were more stringent with melacha done by a non-Jew, because
people are liable to dismiss the prohibition of asking a non-Jew to do melacha for their benefit
(although there are certain exceptions, as we discuss in the harchavot).

There are several practical implications of this understanding; we will discuss two of them:
a. Applying the prohibition when a de’Rabanan is transgressed

The Levush suggests that one must wait bikidei sheya'asu when a Jew performs a melacha for an issur
D'Rabanan:
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The Levush explains that people must wait bikidei sheyaasu for melacha D’Rabanan in order to
discourage such violations, as people are generally less stringent with D'Rabanan prohibitions.

The poskim do not accept his view:
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In fact, the Gra makes the exact opposite claim:
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The Levush understands that the fact that the prohibition of asking a non-Jew to do melacha is only
D’Rabanan is a reason to be more stringent, while the Gra believes that it is a reason to be more
lenient; Rabbt Yehuda was more stringent than Rabbi Meir in regard to D’Oraita prohibitions, but not
D’Rabanan prohibitions. As we saw earlier, the Gra himself always follows Rabbi Meir, but he explains
that even though the Shulchan Aruch was generally stringent like Rabbi Yehuda, he too would be
lenient like Rabbi Meir for a prohibition D'Rabanan. The Biur Halacha (siman 318 sif 1 “hamivashel”)
and Shemirat Shabbat Kihilchita (version from year 5770, perek 1 sif 6 sif katan 167) accept the Gra’'s
approach.

1. B. When a non-observant Jew is involved
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As we explained, those who believe that there is no need to wait bikidei sheyaasu when a Jew does
melacha hold that there is no concern that someone will ask him to do melacha again in the future.
The Pri Megadim therefore deliberates whether one must wait bikidei sheyaasu if the Jew in question
is likely to obey a request to do melacha, such as a non-observant Jew. Still, he writes that there is
room to argue that there is no need for waiting bikidei sheyaasu for any Jew, since there is still less of
a concern that someone will ask a Jew to do melacha because this would be a violation of lfnei iver
(literally, putting a stumbling block before the blind — that is, causing one to sin).

The following piece in the Minchat Shlomo discusses going on a bus that is travelling after Shabbat,
when one knows that the driver began driving before Shabbat was over (we will discuss additional
aspects of this question in the following shiur):
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2. Concerning those for whom the melacha was performed
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The Rabbis forbid a Jew to benefit from melacha done on his behalf by a non-Jew. In regard to a Jew
doing melacha, the Baraita distinguishes between the one who did the cooking himself and "others,”
who are treated more leniently. Is the beneficiary of the melacha included in this group of "others?”
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Shiur number 8- Melacha Performed by a Jew on Shabbat

In other areas of halacha, when a prohibition is violated on one’s behalf, then he is forbidden, along
with the sinner himself, from benefitting from the result of the prohibition. The Magen Avraham is
inclined to say that the same applies here, and the beneficiary of the melacha should be treated like
the person who did the melacha.

Earlier in this shiur we cited the Ramban, who discusses the two opinions about whether one must
wait bikidei sheya'asu for melacha done by a Jew. The Ramban explains that many Rishonim believe
that there is no need to wait bikidei sheya'asu when a Jew does a melacha, since there is no concern
that someone will deliberately ask the Jew to do melacha again.

The Magen Avraham applies the same logic to explain why there is no need to prevent the beneficiary
from eating the food that was prepared for him on Shabbat, as there is no concern that the
beneficiary will ask the Jew to perform malacha for him again in the future.

The Ktav Sofer, however, discusses a situation where such a concern actually exists:
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The Ktav Sofer notes that the poskim tend to accept the Magen Avraham’s second, more lenient,
suggestion, allowing the beneficiary to eat from the food that was prepared for him on Shabbat.

However, the Ktav Sofer makes the following exception:
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When a non-Jew does melacha on a Jew's behalf, we forbid the beneficiary from benefitting from the
melacha until bikidel sheyaasu has passed because we are concerned that the Jew will ask the non-
Jew to do melacha for him again in the future. The Ktav Sofer suggests that in the case of a Jew who
knowingly asks other Jews to do melacha for him, in a situation where the Jew doing the melacha is
not aware or concerned that he is violating a prohibition, it is logical to be stringent with the
beneficiary in order to deter him from asking the Jew to do melacha again in the future.

However, the Ktav Sofer concludes with the following distinction:
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The Ktav Sofer is not sure if there is need to impose stringency upon the beneficiary in a situation
where he consciously asks another Jew to do melacha on his behalf, as one may argue that it is
unlikely that he will have similar opportunities in the future. However, if a person consistently violates
Shabbat, then there is concern that people will ask him to do melacha for them, and one must
therefore be stringent and give them the status of the person who did the melacha himself.
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Shiur number 8- Melacha Performed by a Jew on Shabbat

To summarize the Ktav Sofer:

We accept the Magen Avraham's second, more lenient opinion, and rule that the person for whom a
Jew did melacha is not treated like the person who did the melacha himself, since we are not worried
that he will ask him, or another Jew, to do melacha again in the future. The Ktav Sofer is inclined to be
lenient even regarding a Jew who intentionally had another Jew knowingly do melacha for him, since
it is unlikely that he will be able to convince other Jews to do the same in the future. However, if a Jew
consistently violates Shabbat, then the beneficiaries of melacha he performs on Shabbat must wait
bikidei sheya'asu in order to deter them from asking him to do melacha for their benefit in the future.
The Ktav Sofer concludes that if a Jew violates Shabbat to prepare food for his customers, they too are
forbidden from benefitting from his melacha and if they do buy from him, they will be violating lfne(
iver.

1IN N YD NIV 1190 ) NIV 99 VIPY?

12 WYY OX,T3H2, 0NN TNXD DAY NNNN JI NINONRN NINDN NYY 1YY ,NIDNI92 NIV DOND 910 NN
YT PRNND TN PRI, TN NAY-INNINL INININND NNND OMINKD 1NN ,[NIY D51 MYPIPA XN WWIN 19N
NIV OANN TN MPIAPA DYANN PN N2 IN DTYON DY PO WP J9IND 1D NYIY OX DN ... WY
NINY IPIT .NIYA 1D2aWA HYIAD IMNK NPY XD OX GX 0910 20N IMNKHD NNPY DINKD O) NON TN
ANXY HYAND IO NI NONRD ¥, MYIIAPA TN YD IV

Y0N992 NYYIY DRIV HY DAY NUYNN NNIN — ManIn &

3. Halacha that is in Makhloket

The halachot of Shabbat, which significantly shape our Shabbat experience, sometimes vary from
community to community. What happens if a Jew performs an act that is permitted in his or her
community on behalf of a Jew for whom that act is forbidden?
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The Pri Megadim establishes a very important principle: when one halakhic opinion is favored in a
mahloket, the other halakhic opinions are not necessarily wrong. Although in a given situation we
favor a certain opinion, stringent or lenient, the other opinions may nonetheless be acceptable in
other situations. The prohibition of benefitting from melacha performed on Shabbat is d’Rabanan,
therefore b'dieved, one may benefit from a melacha performed by another Jew.

The Magen Avraham suggests something similar regarding a disagreement about bringing utensils to
a mikveh on Shabbat:
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This rule, however, seems to be more complicated, as the following Magen Avraham forbids enjoying
food that has had hot water poured on it from a ki rishon (a vessel that was directly heated on a
source of heat), even though there is a difference of opinion amongst the rishonim regarding whether
it is permitted:

2% P70 NIV 1’0 BNYAN PN
N2V NYYIAMT NNONR NYPN IR NPY DON)

2 P79 NV 1D NN DIVN
MOIND DT, TAYTI MOND PN LN INMD NDNDN IR IN IND IN D112 D2 971N OX NI RNND PID Wvw D5
PYYNY 2790 NN PO .NIPY PIATT RPODY IMOIPY ,PATTH P NXIN D

9 ¢

V' A
Questions and comments may be sent to: info@eretzhemdah.org 137119



http://www.eretzhemdah.org/Data/UploadedFiles/SitePages/3243-sFileRedir.pdf
http://www.eretzhemdah.org/Data/UploadedFiles/SitePages/3243-sFileRedir.pdf

Shiur number 8- Melacha Performed by a Jew on Shabbat

The Mishna Berura accepts the Pri Megadim'’s rule nand challenges the Magen Avraham'’s ruling: why
should the food be prohibited if there are opinions that permit performing that melacha?

The answer can be found in the following Prit Megadim, which appears in a different context:
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Not all disagreements are treated equally. In order to be able to rely on the lenient opinions b'dieved,
these leniencies must have passed a certain threshold of acceptance.
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The poskim apply this principle in many places; let us consider a few examples:
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The Biur Halacha applies the Pri Megadim’s principle to an issue surrounding the disagreement about
defining the time of bein hashemashot (the intermediary period between day and night). He rules that
one must follow the more stringent, earlier, view of when one must stop doing melacha on Friday
afternoon, so as not to violate a D'Oraita prohibition. However, if one did melacha after the earlier
stage, one may still benefit from the melacha, since one may rely upon the more lenient opinions
regarding the D'Rabanan prohibition of benefiting from melacha.

9342’0 171 VP YD 1 PIN BN NIIN HYN MIIN H/IY

TORY 12DV TAND IMN DX 1NN DIN NIRND 97y 1IN0V IRIY NNY ON ... /RDNP/ WP NNV ... 1172
TNDINI VINDY , NIV NYYN NOIR HHI2 NT PR ,ITNA DYV JPIT ,PONDNY ¥ — INN OON NIXNN 9”7yY NINAD
DY POIND NNTNY XOW >TD HPNY v . paATT

It is important to note that while Rav Feinstein is lenient, he still implies that he has some reservations
about using this leniency (at least in this particular case).

The following source discusses the situation of one who follows a stringent opinion being the guest of
a person of Yemenite descent who relies on the Rambam's leniency:
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Shiur number 8- Melacha Performed by a Jew on Shabbat

Summary

1. The primary sources:

The Gemarot in Ketubot (34) and Chullin (15) bring different opinions regarding eating food that was
cooked on Shabbat.

The Rif infers from Ketubot that the halacha follows Rabbi Yehuda.

The Baalei Tosafot learn from the Gemara in Chullin that the halacha follows Rabbi Meir.

The Rosh quotes from the Geonim that the halacha should theoretically follow Rabbi Meir, but
practically, we should follow the opinion of Rabbi Yehuda, considering that Rav himself accepted
Rabbi Meir’s leniency but publicly taught Rabbi Yehuda’s more stringent opinion to avoid leading
unlearned people to sin.

The Rambam and Shulchan Aruch follow Rabbi Yehuda.

The Gra follows Rabbi Meir and rejects the argument that we should be considered unlearned people.
The Mishna Berura writes that one may rely upon the Gra’s leniency in a situation of need or when the
melacha was done unintentionally.

2. “Bikidei sheya’asu”

The Rishonim disagree about whether the D’Rabanan decree to wait bikidei sheya’asu only applies to
melacha performed by a non-Jew on Shabbat, or also to melacha performed by a Jew. The halacha (in
most instances) holds that one does not have to wait bikidei sheya’asu for melacha performed by a
Jew. The reason for this lenient approach is that the need for waiting bikidei sheya’asu was instituted
as a deterrent against asking a non-Jew to do melacha. However, since there is no concern that one will
commit the severe transgression of asking a fellow Jew to do a melacha, there is therefore no need to
wait bikidei sheya’asu in such a case.
This logic has two important implications:
a. Regarding D ’Rabanan laws:
The Levush suggests that the opinions that hold that there is no need to wait bikidei sheya’asu for a
Jew only state this in regard to a melacha D Oraita, but for a melacha D ’Rabanan, we must be more
stringent and wait bikidei sheya’asu.
The Pri Megadim disagrees with the Levush, and the Gra states the opposite of the Levush; Rabbi
Yehuda disagreed with the more lenient opinion of Rabbi Meir only regarding melachot D 'Oraita, not
D’Rabanan. The Biur Halacha and Shemirat Shabbat Kihilchita rule like the Gra.

b. Regarding non-observant Jews:
The Pri Megadim suggests that, in the case of a non-observant Jew, one should need to wait bikidei
sheya’asu when he does melacha, since there is concern that he will do melacha again on a Jew’s
behalf in the future. Ultimately, the Pri Megadim is lenient, considering that the Jew on whose behalf
the melacha was done will not consider asking a non-observant Jew to do melacha for him in the
future, since he does not want to violate the Torah prohibition of lifnei iver. Rav Shlomo Zalman
Auerbach also rules leniently (unless the benefit from the melacha is in public).

3. The person on whose behalf the melacha was done

The Gemara distinguishes between the person who did the melacha benefitting from the melacha and
others who did not do the melacha, who are often treated more leniently. In regards to benefitting from
melacha performed by a non-Jew, we apply certain stringencies to the Jew for whom the melacha was
done. What about regarding melacha performed by a Jew on behalf of another Jew?
The Magen Avraham writes that based on the aforementioned reason - that there is no concern that the
person that the melacha was done for will ask the Jew to do melacha for him again — there is no need
to apply any stringencies to this person.
The Ktav Sofer writes that we accept the Magen Avraham’s leniency that the person for whom
a Jew did melacha is not treated like the person who did the melacha himself, since we are not
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Shiur number 8- Melacha Performed by a Jew on Shabbat

worried that he will ask him to do melacha again in the future. The Ktav Sofer is inclined to be
lenient even regarding a Jew who intentionally had another Jew knowingly do melacha for
him, since it is unlikely that he will be able to successfully ask other Jews in the future to do
melacha for him. However, if a Jew who consistently desecrates Shabbat does melacha on
someone’s behalf, then we treat the beneficiary like the one who did the melacha. The Ktav
Sofer concludes that if a Jew violates Shabbat to prepare food for his customers, they too are
forbidden from benefitting from his melacha, and if they do buy from him, they will be
violating lifnei iver. His opinion is accepted by the Yalkut Yosef and other poskim.

4. A prohibition that is permitted by other poskim

The Pri Megadim writes that whenever there is a disagreement about whether something is forbidden
on Shabbat, even if the accepted approach is to be stringent and forbid, in regards to the Rabbinic
prohibition against benefitting from melacha performed on Shabbat, we consider it to be a doubt
regarding a Rabbinic prohibition, and therefore permitted. The Magen Avraham rules similarly
regarding using vessels that were brought to a mikvah on Shabbat; even though we generally follow
the stringent opinion to not bring a vessel to the mikvah on Shabbat, if a vessel was brought on
Shabbat, it may then be used.

However, he is stringent regarding food that had hot water poured upon it from a kli rishon, even
though there are different opinions regarding the permissibility of such an act!

It therefore seems that the Pri Megadim distinguishes between different types of disagreements, and a
rabbi must determine when one may rely upon the lenient upon for the purpose of benefitting from
melacha that was done.

His opinion is brought as the halacha by the Shemirat Shabbat Kihilchita and the Yalkut Yosef.
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