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The Conditions of Chazara
Shiur no. 17

We began learning the laws of bishul by defining the halachic definitions of the stages of bishul;
we learned under what conditions and in which situations something is considered bishul even
after the food is fully cooked; we also began to explore when one may place or return food
directly to a heat source.

One may only return food to a heat source under certain conditions. We have already discussed
two of them — 1. When returning the food to the fire, one may not violate bishul (based on the
definitions of bishul and bishul after bishul we have learned), and 2. The “coals” of the fire must
be removed or covered (as discussed in the previous shiur).

We will now discuss Chazal’s additional conditions for returning food to a heat source.

A. Additional Conditions of Chazara mentioned in the Gemara

The previous shiur discussed the dispute between Beit Hillel and Beit Shammai mentioned in the
following Mishnah:
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Beit Shammati completely forbid returning food to a direct source of heat such as a stove, even if the
coals are covered or removed, while Beit Hillel permit this. The Gemara lists additional conditions for
returning the food to a heat source:
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The Gemara can be divided into three parts:

The first part discusses the criterion of “still in hand.” The Amoraim debate whether chazara is only
permitted if the person keeps hold of the pot, or whether it can be returned even after it has been put
down.

The second part states that the person must have “intention” to put it back.

What is the relationship between the two criteria? The Gemara offers two possibilities: (1) that both
conditions must be fulfilled, or (2) that only one of the two must be fulfilled.

The third part discusses the definition of putting a pot “"down.” If it is still in the air, placed on a
counter, or moved to another pot, has it been “put down”? The Gemara remains in 1’0" and does
not reach a conclusion.

This shiur will focus on the practical halachic ruling, and on the definition of these conditions. Before
we move on, it is worth noting two reasons that poskim are generally lenient about chazara.

1. This is all d’Rabbanan, and in cases of doubt they are therefore generally lenient.
2. Due to the Ramban and Ran'’s analysis of the sugiya.

B. The Ramban and Ran’s Approach: the decree only applies if it was
removed before Shabbat and needs to be put back on Shabbat
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The Yerushalmt implies that if the food was removed from the heat before Shabbat, it can obviously
be put back before Shabbat. If it was removed after Shabbat began, there are no limitations for
putting it back either! Chazara is only problematic if the food was removed from the heat before
Shabbat and it needs to be put back on Shabbat. Only then do certain conditions apply.
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The Ran points out that according to the Yerushalmi, restrictions only apply if the food was removed
from the heat before Shabbat and needs to be put back on Shabbat (the Ramban writes similarly). The
Rema writes that some indeed rely on the Ran:
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The Rema states that “it is best to be stringent,” and we are indeed stringent about fulfilling the
conditions of chazara even if the pot is removed from the fire on Shabbat itself. However, we will see
that poskim do rely on the more lenient opinion in certain cases.

++ Harchavot — Putting back a pot that was removed from the fire before Shabbat
Despite the leniency, it is important to note three points:

1. If the food is not fully cooked, placing it on a heat source on Shabbat is an issur d'Oraita.

2. The two fundamental conditions — that the chazara is only to a fire whose coals have been
removed or covered, and that the food has not yet cooled down — always apply, even if the
pot was removed from the heat on Shabbat itself.

%+ Harchavot — must these conditions be fulfilled even when putting the food back on the
fire before Shabbat?
Because this is “only” a Rabbanan decree, Chazal were concerned that it might be taken lightly and
are therefore more stringent; it is forbidden to benefit from the food if it was returned to the heat
b'dieved. The Gemara mentions a similar Rabbanan prohibition wherein food must not be left on the
stove (we will discuss this in a future shiur). Because people dismissed this decree, Chazal were
stringent, and prohibited benefitting from the food b dieved
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The Yerushalmi states that even those who rule like R. Meit and do not forbid a maaseh Shabbat
accidentally performed by a Jew decree a prohibition when there is concern that Chazal's ruling will
be taken lightly.

To conclude so far, there is room to be lenient in cases of doubt, but out of concern that the decree
will be taken lightly, one may not benefit from the food if one clearly violated the conditions of
chazara.

c. Rishonim’s Ruling on the Gemara

As we saw, the Gemara debates whether the two conditions (keeping hold of the pot and having
intention to return the pot to the fire) must apply, or whether one is enough.

The Rishonim are divided regarding the practical halacha:
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R. Chananel rules that both conditions must be fulfilled, and therefore states that the Gemara’s “1j2’n"
tends to stringency, because violating Shabbat is an issur d'Oraita.

This statement is surprising, given that we already explained that the premise of the discussion
chazara is that this does not apply in a situation when there is any concern about bishul d'Oraita!

2 MY NY 99 DAY NIDN X’AYIN SIWIPN

IMYT IDON N9 ONRT PIIND XN HNDIT 12 9INNY YINWIT NP PITT NDNT MNP YN NIPNINT IND)
INYT AN ,P2TT RN KON XD NI HYWIANID IXTI KON ,NIN HWIANT PTNND NON 1T JTIY 1PN PINND
NNIINTI 1Y NN RDNINRT NNDN OO KAY 9271 21991 YWD 2100DT DIWND IMIONT )PIT D71 DININ) HY
NN DY PHNND NN T

The Rashba explains that this does not mean that there is an issur dOraita, but that chazara is
considered equivalent to bishul And indeed, many Rishonim hold that both conditions must be
fulfilled:
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But not all Rishonim rule thus:

N9 190 NaY Mavh 11mInn 199
9901 ANK THN MIND HWA) Y YPIPN IY NPTP NN IDON IN XPNT 1T DTV ON W9 399
2 MY NY 97 NAY NION 1739 9PV

INYT DR, PINND INYT PRY NOX PINNX XD ,INON YPIP 220 DY JNN NIINRT ORN MIANT NPNYN HPIN 27 DN
1IN PINNDINYT PRY O DY GR T YTIVAT D991 AN PINND

And thus he summarizes the dispute in the Chiddushim ascribed to the Ran:?
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Note the connection presented between the two rulings of the Ra'a (0N"X1). He rules that because the
law is d’Rabbanan, one can be lenient, and only one condition must apply; and one can define the
Gemara's 7’0" as a leniency. This is the antithesis of the aforementioned R. Chananel.
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Shiur #17 - The Conditions of Chazara

The Rambam requires one condition — that the pot was not “put down.” He does not mention any
other conditions at all — neither that the person must hold on to the pot, nor that there must be
intention to return it. Yet the peshat of the Gemara is that at least one of the latter two conditions
must apply! Does the Rambam rule differently than either condition in the Gemara?
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The answer seems to be found in the continuation of the aforementioned Yerushalmt:
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The Yerushalmi does not mention the condition that one does not forget about the pot. R. Simon says
that as long as the pot was not put down on the ground, as long as it is still warm, it can be put back.
This is the same as the Rambam’s opinion — as long as the pot is warm, it can be put back as long as it
was not put down on the ground.
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The Gra shows in many instances that the Rambam favors the Yerushalmi's explanations. Therefore, he
too holds that as long as the pot is still warm and was not placed on the ground, it can be put back
on the heat.

The Shulchan Aruch’s Ruling

The Shulchan Aruch rules similarly:
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The Shulchan Aruch rules that as long as the pot was not placed on the ground, it can be put back as
long as it fulfills the Yerushalmi's condition — that the pot is still hot.

Those who usually follow the Shulchan Aruch indeed follow him:
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The Rema’s Ruling

The Rema rules that the rest of the conditions must be fulfilled as well. He adds to the previously
quoted Shulchan Aruch:
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The Shulchan Aruch has two conditions for chazara. 1. That the food is still warm. 2. It was not put
down on the ground.

The Rema adds two further conditions: 3. The person has not let go of the pot. 4. The person intends
on returning it.

As we mentioned, there are two reasons to be lenient about chazara in general: 1. It is a d’Rabbanan
decree, in which case one can be lenient in a case of doubt. 2. The Ran believes that if the pot was
removed from the heat on Shabbat, there is no problem at all, as long as the food is still hot and the
coals are removed or covered.

Indeed, Ashkenazi poskim rule that one can be lenient without all the Rema’s conditions in a case of
great need.
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The Mishnah Berurah writes that one may rely on the Rishonim and be lenient as long as one of the
two conditions apply: the pot is “still in one’s hand” or one intends to return it. He does clarify that
“still in one’s hand” does not mean that it has been put down on the ground. The Mishnah Berurah is
not lenient in such a case:
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The Chazon Ish applies the Ran's opinion and is even more lenient:
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If so, then the Rema holds that one must fulfill all the conditions mentioned in the Gemara.

The Mishna Berurah writes that in a case of need, one may be lenient and allow chazara as long as
one of those two conditions is met (beyond the Shulchan Aruch’s conditions, which also have to be
met — that it is still warm and was not put down on the ground). If it is either “still in one’s hand”, or
one intends to put it back (although if one intends to put it back, but is no longer holding it, it cannot
have been put down on the ground), returning it is allowed. The Chazon Ish writes that the Ran can be
taken into account for further leniency — that if it was put down on a chair or bench, that is to say —
not on the ground - it can be put back, even if one is no longer holding it and did not intend to put it
back.

The Shemirat Shabbat k'Hilchata rules leniently like the Mishna Berurah:
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In a case of need, he relies on the Ran and is even more lenient than the Chazon Ish:
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In a footnote on this seif, the Shemirat Shabbat k'Hilchata comments that one should take note of the
Chazon Ish’s ruling and not put something back after it has been placed on the ground. In the actual
sif, however, he writes that if there will otherwise not be any warm food on Shabbat, one may rely on
the Ran completely.

When the heat source is a Shabbat plata, the Shemirat Shabbat cites R. Shlomo Zalman Auerbach,
who is even more lenient:
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We will now define parameters of these conditions:

1. As long as the Pot is Hot

What is the goal of this condition? There are two possibilities:

a. So that it will not seem as if one is cooking. If the pot looks hot, no one would suspect that
the food is now being cooked.

b. Because of bishul after bishul The assumption is that the food contains liquid, in which
case if the food has cooled down, it may not be returned to the heat source because this is
considered bishul after bishul

Does this condition apply to dry food? According to the first possibility, if the food has cooled down,
it may seem like the food is being cooked anew, and it is prohibited. If the concern is the second
possibility, then there is no bishul after bishul for solids, and one may return the food to the hearth
even after it has cooled down (assuming it meets the other conditions, of course).

There may be a further implication: we learned that according to the Rema, there is no concern of
violating bishul of a liquid if the food has not fully cooled down, even if it is no longer yad soledet.
According to this possibility, there may be a further requirement: that it still be hot. According to the
second possibility, the temperature that would allow one to return the pot to the heat, according to
the Rema, is the same temperature as that which applies to bishul after bishul

The poskim are divided in this respect:
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The Magen Avraham explains that the requirement that the food has not yet cooled down applies
even if the food has no liquid at all. This is not due to bishul after bishul, but to the laws of chazara.
Chazal limited the leniencies of chazara and required that it be clear that chazara continues the
heating process that was already underway. Placing a cooled food on the heat seems like a
completely new act, as written by the Magen Avraham — Chazal only allow chazara, and not placing
cooled food on the fire. The Shulchan Aruch Harav writes similarly (253:18), but many disagree:
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The Gra refers us to sources we discussed in shiur 14, those that define the basics of bishul after
bishul He explains the Shulchan Aruch’s requirement that the pot still be warm, which is a law of
bishul after bishul His words imply that there is no special limitation that stems from the laws of
chazara.

Y N 19 1920 0220 NIIN YWIN 1IN
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%+ Harchavot — A note on the Mishnah Berurah’s Shita
R. Moshe Feinstein is stringent like the Magen Avraham, but with a slight leniency:

N9 N2IYN 1Y 1920 7 PN 09N NN DWN MIIN NIY
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He rules like the Magen Avraham - that dry food must also be warm. That is, the need that the food
still be hot is not because of bishul after bishul but due to chazara, so that it will not seem like new
bishul On the other hand, it does not have to be really hot, but only as warm as liquid food that may
be reheated without concern of bishul after bishul The Shemirat Shabbat k'Hilchata rules thus:

2 N 5 YV X P99 (YWD DNTHN) ANIYN NIV NINIY
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2. The Relationship between “Putting the Pot on the Ground” and
“Keeping Hold of It.”

Why s chazara forbidden once the food has been placed on the ground? The Rishonim offer two
explanations:

2 Y NY 97 NIY NN 1731990 SWITIN
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According to the Ramban, placing food on the ground marks the end of the process of bishul so that
placing the food back on the heat will be considered a new act of bishul This explains R. Yirmiyah's
doubt:

2 MY NY 97 NIV NN Y533 Mnbn
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The Ramban explains that the doubt is whether placing the food down after taking it off the fire is
what determines the end of the cooking process, or whether this is only the case if the food is placed
on the ground.

But in a different context, the commentary attributed to the Ran explains why chazara is permitted:
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R. Yosef Dov Soloveitchik explains this: the ground is the coolest spot in the house, so food is placed
there to cool down. R. Yirmiyah debates whether placing food on any cool surface makes chazara
forbidden, or whether the ground is different because it is where things are placed to cool down.

The commentary attributed to the Ran writes that the definition has practical implications:
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Given that the ground is defined as what cools the food down, rather than taking the food off the
source of heat, then if the pot is placed on something that serves as a barrier between the pot and the
ground, it will not be considered “placing the pot on the ground.”

This debate appears in a different form in the Yerushalmt:
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The Yerushalmti holds that as long as the pot is still hot, it may still be returned from the hook or
bench. As we learned earlier, the Rishonim are divided regarding this issue:
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The Rambam and the Shulchan Aruch do not mention these possibilities, and the Beit Yosef explains
the Rambam thus:
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Therefore, the Rambam and the Shulchan Aruch rule that one may not return a pot to the fire after it
was placed on the ground, but they did not mention what the law is if the pot was placed on a
different surface.

Further analysis of the Gemara shows that these issues are far from simple:

2 MY NY 47 NV NN Y2 HNYN
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Until now, we have related to these two conditions separately. These two criteria are not necessarily
connection. If someone is “still holding” the pot, then that person is still connected to the pot, while
being "on the ground” refers to the pot's place in relation to the source of heat. According to this
analysis, these two criteria operate on different “axes.” However, the Gemara implies that these two
conditions are essentially the opposite of each other. The opposite of “holding” is “putting down.”
Now the Gemara discusses whether something is considered “put down” if it has been put down on a
surface other than the ground.

The Rema adds the condition that the pot must “still be in one’s hand”:

2 9O¥D )39 1320 NAY MIVN BN NN TV NIV
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What is the relationship between the Rema’s addition of “still in one’s hand” and the Shulchan Aruch’s
original ruling that the pot must not be put down “on the ground”? We learned that the Rishonim
debate whether the prohibition of chazara after the pot has been on the ground is due to the place
where cooked food is placed at the end of the cooking process (Ramban) or because the ground is
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the coolest surface in the house (as attributed to the Ran). The practical difference between these
definitions will be whether placing something on the ground fundamentally makes chazara forbidden
(attributed to the Ran, as the ground is the coolest place in the house) or that what is important is
that there will be continuity between the cooking/ heating process (Ramban).

Reading the Rema with the Rishonim in mind, we can offer three possibilities:

a. There is no connection between the conditions. One should not let go of the hold.
Even if one is still holding on, there is a further condition, that the Rema does not disagree
with: that it should not be put down on the ground (as raised in the commentary ascribed
to the Ran — placing a pot on the ground means that it cannot be returned to the heat).
According to this understanding, if one places it down on the counter etc., one can return
it to the heat as long as one hasn't let go of it.

b. Once the Rema’s condition has been fulfilled, the condition that it cannot be placed
on the ground is superfluous. Why? Because the condition that one must not let go of it
implies that the pot cannot be put down on any surface, so it is needless to add that one
cannot put it down on the ground either. Placing the pot on any surface is just as
problematic, even if one is still holding it (this seems to be based on the Ramban — that if
putting the pot down signifies the end of bishul the pot cannot be returned to the heat).

c. Once the Rema’s condition has been fulfilled, the condition that it cannot be placed
on the ground is superfluous. Why? Because as long as one is still holding the pot, it
doesn’t matter where one puts it down — on the counter, the ground, or any other surface.
As long as one keeps hold of it, it can be returned to the heat, but if one lets go — it is
forbidden to return it (this can also be based on the Ramban'’s logic, above).

Some poskim write that after the Rema’s psak, the condition that it cannot be put down on the
ground becomes superfluous:
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If so, then the Biur Halacha follows the second or third possibility — that after the Rema, the condition
of placing the pot on the ground is superfluous. The Magen Avraham bases his conclusion on this
logic:
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As mentioned, the Mishnah Berurah follows his ruling:
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They learn that the Rema rules that there is no difference between putting the pot down on the
ground or on any other surface. Does this lead us to the second or the third conclusion?
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R. Feinstein understands that the most important aspect is continuity. As long as one keeps hold of
the pot, it can be put back, even if it is put down on a surface the whole time. This is the difference
between “placing” a pot on a surface and “putting it down.” “Placing” it refers to the pot's place — it is
now on the ground. Is the person still holding it? It is not clear. “Putting it down” means that the pot
has been put down, and this describes the person’s attitude towards the pot. He or she is no longer
holding it.

It seems like R. Feinstein is referring to the third possibility above. The Rema means that as long as
the person s still holding the pot, it doesn’t matter whether and where it is momentarily resting — on
the counter, the floor, or any other surface. What matters is that the person is still holding on to it. As
long as this applies, then one may return the pot to the heat. If not, then not.

It is worth mentioning that despite the poskim'’s statement that the condition of “putting the pot
down on the ground” is not relevant for Ashkenazim, we saw a different implication above. The
Mishnah Berurah rules that as long as the pot has not been put down on the ground, any of the
Rema'’s conditions suffice for returning the pot to the heat (in contrast, the Chazon Ish is lenient as
long as any of the conditions is fulfilled).

Other poskim rule differently:
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The Maharam Shik infers from the fact that the Rema inserts the condition of “keeping hold of the
pot” in the middle of the Shulchan Aruch that the two conditions are independent. If the pot is put
down on the ground, it cannot be returned, even if one is still holding it. He seems to follow the first
possibility we mentioned above — that both conditions must be fulfilled separately (unlike the Magen
Avraham, the Mishnah Berurah, and the Igrot Moshe). According to the Maharam Shik, one must keep
hold of the pot, and one cannot put it down on the ground.

The Shemirat Shabbat k'Hilchata follows this ruling:
(7 9IN) 5 9’99 X P9 (YW NNTHN) HNIYND NIV NINY
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Rav Elyashiv explains that part of the pot can touch the ground, but not the whole pot:
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In summary:

We raised the question of the relationship between the condition of “holding on to the pot: and that of
not placing it on the ground.

The Shulchan Aruch does not rule that one must keep hold of the pot, but one can only return the pot if
it has not been put down on the ground.

The Rema adds the condition that one must keep hold of the pot.

The Rishonim are divided regarding why the Gemara forbids chazara after the pot has been placed on
the ground.
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According to the Ramban, the ground is considered the place where pots are placed at the end of the
cooking process, so returning the pot to the fire after that is considered a new heating process. This
implies that placing the pot on any surface that signifies the end of the cooking process would be
similarly problematic. The Magen Avraham and the Mishnah Berurah seem to follow this logic as
well, and they rule that the condition of “keeping hold of the pot” hints that it should not be put down
on any surface. The Igrot Moshe adds that this condition is a leniency — if one puts the pot down, on
the ground or anywhere else, one may return it to the fire as long as one keeps hold of the pot when it
IS put down.

The commentary attributed to the Ran (as well as R. Y. D. Soloveitchik) hold that the ground is unique
because it is considered the place where pots cool down the fastest. The Maharam Shik seems to
follow this logic, and he rules that placing the pot on the ground automatically precludes chazara. The
condition added by the Rema — keeping hold of the pot — is an additional condition, and both must be
fulfilled independently. The Shemirat Shabbat rules thus.

In the Modern Kitchen

However, as we explained in the previous section, according to the Magen Avraham, the Mishnah
Berurah, and the Igrot Moshe, there is less significance as to what is defined as placing the pot on the
ground and what is not. However, those who rule like the Shulchan Aruch (the Yalkut Yosef) and the
Shemirat Shabbat, there is a need to define what is considered “the ground” when considering
whether chazara is permitted.

As mentioned, the commentary attributed to the Ran states that placing something on the ground
means placing something where it will cool down. Based on this, modern poskim differentiate
between placing something on the counter and in the refrigerator:
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And the Maor HaShabbat cites R. Auerbach:
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Summary

Conditions for Chazara Mentioned in the Gemara

In previous shiurim we discussed the first two conditions for chazara: that the food be fully cooked (in
order to prevent violating bishul, and we also discussed when bishul after bishul applies), and that the
heat source be considered equivalent to a fire whose coals are covered or removed.
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In this shiur, we discussed additional conditions mentioned in the Gemara. The Tanaim state that one
must keep hold of the pot, that it cannot be placed on the ground, and that one intends to return it.

Considerations of Leniency and Stringency — D’Rabbanan, The Ramban and Ran,
and the Law b’dieved

The Ran proves from the Yerushalmi that these conditions are only necessary if the pot was removed
from the heat before Shabbat, and one want to reheat food on Shabbat. Most Rishonim disagree, but
the Rema does mention this custom, and the poskim are lenient to different degrees, based on the
Ran’s ruling that there is no problem with chazara if the pot was removed from the heat on Shabbat
itself,

It is important to emphasize that this is assumes that the food is fully cooked, the heat source is
“covered or removed,” and the food has not yet cooled down.

Due to this leniency, however, Chazal were concerned that it will be taken lightly, and they therefore
forbade benefit from cooked food that was returned to the heat 4 'dieved.

N99)2 XIVIYn nPIva

The Gemara deliberates whether one must keep hold of the pot and intend on returning it, or whether
one condition is enough.

n"3 and the Rif are stringent and require both conditions. The Terumah, Rid, 1"®x2 and others are
lenient.

The Rambam rules differently altogether — based on the Yerushalmi, he holds that the only condition
(apart from the premise that the food is fully cooked, etc) is that the pot has not been put down on the
ground. The Shulchan Aruch follows this, as does the Yalkut Yosef — that as long as the heat source is
“removed or covered,” one may return a warm pot that has not been put down on the ground.

The Rema rules that the other conditions must be fulfilled as well — that one must keep hold of the pot,
and intend on putting it back.

Given that this is a law d’Rabbanan given to dispute, and that the Ran and those who agree with him
hold that there is no prohibition at all if the pot was removed from the heat on Shabbat, the poskim
write that there is room for leniency in time of need. The Shulchan Aruch writes that it is enough if one
keeps hold of the pot or intends to replace it (as long as it was not put down on the ground). The
Chazon Ish adds that one may be lenient without these conditions as long as it was not put down on the
ground, and if one of the two conditions was kept, one may do chazara even if the pot was placed on
the ground. The Shemirat Shabbat rules like the Mishanah Berurah, and is lenient like the Chazon Ish
b’dieved.

R. Shlomo Zalman Auerbach writes that if we add the leniency of a Shabbat plata, in a time of need
one can return food to the plata even if it the pot was on the ground!

N. As Long as the Pot is Hot

Is this condition part of the laws of bishul after bishul, or is the point that one should not appear to be
cooking? A practical implication of this is that if the food is fully cooked and solid, there is no concern
about bishul after bishul. Should one be stringent not to appear as if one is cooking?

The Magen Avraham writes that this is indeed the latter, so one may nor even reheat a fully cooked
solid food. The Igrot Moshe rules similarly, but adds that as long as the food is still minimally warm
(as we learned in bishul after bishul), there is no concern of “appearing to be cooking.”
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The Gra writes that this is considered a law of bishul after bishul, as do the Mishnah Berurah and
Chazon Ish.

2. The Relationship between “Putting the Pot on the Ground” and “Keeping Hold of
it.”

Why is it forbidden to return a pot to the heat after it has been on the ground?

According to the Ramban — this is where pots are placed at the end of the cooking process.

According to the commentary attributed to the Ran — because the ground is where pots are placed to
cool down. R. Y. D. Soloveitchik explains that the ground is the coolest place in the house.

In light of these explanations, we can explain R. Yirmiyah’s debate concerning a pot that has been
placed on a surface other than the ground. The Gemara remains “in ?°n.” The Rishonim are divided:
the Rambam and Shulchan Aruch do not even mention this issue as they believe there is no problem as
long as the pot has not been placed on the ground.

The Rema does not distinguish between placing the pot on the ground or on any other surface. But the
poskim debate about the relationship between the Shulchan Aruch’s ruling that it cannot be placed on
the ground and the Rema’s addition that one must keep hold of the pot.

According to the Magen Avraham, the Mishnah Berurah, and the Igrot Moshe, the Rema’s requirement
is different: that one does not let go of the pot. This has both a lenient and stringent aspect. The
stringency is that it doesn’t matter whether it was put down on the ground or any other surface — if one
let go of the pot, it cannot be put back on the heat. The leniency is that even one places it on the
ground, one can put it back as long as one has not let go of it. This logic is consistent with the Ramban
that it doesn’t matter if it was placed on the ground as long as it is clear that putting the pot back on the
heat is not a new act of heating the food.

The Maharam Shik and the Shemirat Shabbat learn that the Rema has a further requirement, and that
these are two conditions that must be kept independently. If the pot was placed on the ground — it
cannot be returned to the heat, even if one has not let go of it. If it was put down on a different surface,
it can only be returned if the person kept hold of it. This logic seems to be based on the commentary
attributed to the Ran (as explained by R. Soloveitchik) that pots are placed on the ground in order to
cool them down, so there can be no chazara afterwards.

». In the Modern Kitchen

According to the Mishnah Berurah and those who follow it, there is no need to define what is
considered “ground.” This definition is only relevant to the Maharam Shik and the Shemirat Shabbat,
based on the Ran, who believe that the food is placed on the ground to be cooled down.

In light of this definition, R. Karelitz rules that one may return food that was placed on the counter, but
not in the refrigerator, which is obviously considered a place where food is placed to be cooled.
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