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The Laws of Muktze wnits)
Muktze Me’Chamat Chesron Kis

Unit 44

We’ve referenced the machloket between Rabbi Yehuda, who holds that most objects are mukize
on Shabbat, and Rabbi Shimon, who minimizes the kinds of mukize that are prohibited. So far
we’ve focused on the main kind of muktze that they agree about, muktze me’chamat gufo. We’ve
learned that, broadly speaking, Rabbi Shimon agrees that only things that have been prepared
for use by humans can be carried on Shabbat.

There is another kind of mukitze that Rabbi Shimon agrees about, muktze me’Chamat chesron
Kkis.
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Why does Rabbi Shimon agree that this brand of mukitze may not be carried? That discussion
will affect the defining parameters of this mukize.
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(Translation, based on Rashi: a person may take a mallet to crack nuts, an axe to cut a cake of figs, a saw

to cut cheese, a spade to scoop dried figs, a winnowing shovel and a pitchfork to place food on for a

child, a reed or a shuttle from a spindle to insert it (into food, like a fork), a hand needle to extract a
thorn, and a sack maker’s (needle) to open the door)

In unit #37 we learned that Rabbi Nehemia and Rabbi Yehuda are far more strict regarding muktze,
and allow carrying very few items on Shabbat. This Mishna is far more lenient, and is clearly Rabbi
Shimon's opinion. Rav Yehuda (not Rabbi Yehuda, who was a Tanna, but a Rav from the later, Amoraic
period) tries figuring out whether the Mishna referring to items that are /i she'melachto le'isur or not:
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Initially Rav Yehuda proposes that the Mishna is referring to a mallet that is especially designated for
cracking nuts, which would imply that a smiths would be prohibited for use. Rabba counters this with
the next section in the Mishna, which allows using a pitchfork for food on Shabbat. This informs us
that we may use kli she’'melachto le'isur for permissible uses. The Gemara mentions the Mishna from
Beitza that says that the pestle may not be used on Yom Tov, implying that we may not carry a &l
she'melachto le'isur, even for permissible uses. The Gemara proposes that this is Rabbi Nehemia's
opinion, but then cites the Halacha that since people are careful with mr 1 2D, professional
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painter's tools, they designate a special place for them. People designate a special place for the
mortar and pestle, as well.

The Gemara started off with trying to work out whether &/ she'melachto le'sur can be used for
permissible uses. It ended up with the discussion about designating a place for the item. Have we
completely abandoned the issue of kli she’'melachto le'isur? That is to say: the Gemara ends up saying
that the issue in the Mishna in Beitza is not the item being ki she'melachto le'isur per se, but
categorizing them as items that have designated places. Does the items being &/ she’'melachto le'isur
have no bearing on their muktze status?

The bottom line of the Sugia seems a bit odd.

Were we looking to prove that the mortar and pestle have designated places? How does that answer
our question regarding why can we not carry them?

It seems that the Gemara is assuming that if we are so careful with an item as to designate a place for
it, clearly that would render the item muktze. The relevant muktze that is based on how careful we are
with such items is the muktze me'Chamat chesron kis. One way of reading the Gemara is that we have
precedent of defining items that have designated places as muktze. There may be several ways to
determine whether an item is muktze, designating a place for the item is one such factor. There may
be other factor.

Alternately, it may be that designating a place is the necessary determining factor. The Gemara seems
to imply that if a place is not designated for the item, it will not be muktze.

The issue of designated place comes up in another Sugia:
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The Gemara proposes that that the candelabra cannot be carried on Shabbat, since it receives a
designated place. Abaye says that a four poster bed also gets a designated place, and yet Shmuel
states that it can be moved (and also disassembled) on Shabbat. Therefore Abaye says that the
prohibition was referring to a candelabra that can be disassembled and reassembled, Chazal
prohibited carrying it lest it gets disassembled.

Let's look at this Gemara through the lens of the previous one:

The bottom line in the Gemara seems to refute the idea of designating a place as a parameter for the
muktze.

The Gemara references a four-poster bed. That reference seems to indicate that we are not necessarily
discussion kli she’'melachto le'isur.

The relationship between these two Gemarot raises three directions in the Rishonim:
1. Designating a place is the defining factor for muktze me’Chamat chesron kis
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The Rashba of Shantz (one of the Tosafot. Not the classic Rashba, who was a Ramban disciple)
understands that the designated place is the primary defining factor for muktze me'Chamat chesron
kis. He explains that Abaye's refutation is pointing out that the place has to be strictly designated, and

not vaguely or generally.
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So we learn two things:
a. Space designation is the primary factor for defining an item as muktze me'Chamat chesron kis.
b. for defining an item as muktze me'Chamat chesron kis, it being a kli she’'melachto le'isur is
completely irrelevant.
According to the Rashba's reading, the previous Sugia would be read this way: we learned in the
context of ™1 M7 2'D that place designation is the key factor, and that same factor will apply to the
pestle. In this Sugia Abaye points out that the criteria demands very strict designation, not a general
one.
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Rashi emphasizes this aspect of the mukitze item in several Sugiot:
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The Rashba (the Ramban's disciple) seems to agrees. He explains why a place that is designated for
coins would be muktze (he is referring to a NV, but that was a general word for furniture. It seems
that he's referring to a nightstand or something similar):
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The Rashba says that it would be muktze me'Chamat chesron kis because that people designate a
place for it.

The Raavan (a later Ashkenazi Rishon) says that belt pouches that are used as wallets may not be
carried, just like the nightstands designated for coins:
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The Rema rules that a wallet may be carried following the same criteria as ki she'melachto le'isur.
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The Magen Avraham questions this ruling, pointing out that many Rishonim say that these items
would be muktze me'Chamat chesron kis.
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The Beit Meir says that according to the Raavan, a wallet can be muktze me'Chamat chesron kis. But
according to the two Rashbas, it would not, since wallets get carried around freely.
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According to this opinion, Only items that have a designated place are muktze me'Chamat chesron
kis. GRSZ defines the extent of such a designation:
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Obviously the item will not remain inert forever. It needs to have a designated place from which it is
not moved needlessly.

2. Only a kli she’melachto le’isur can be muktze me’Chamat chesron Kkis

Why doesn't the second Sugia point out to Abaye that a four-poster bed is different from a
candelabra, because that a candelabra is k/i she’'melachto le‘isurand a four poster bed is not?
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The Pnet Yehoshua reaches the exact opposite conclusion: it must be that the candelabra is not &/
she'melachto le'isur at all. In the following unit we will go deeper and define ki she'melachto le'isur
more clearly. For the current discussion suffice it to say that according to many, a candelabra is not a
kli she'melachto le'isur because that it merely carries candles, but that is not a melacha unto itself.

If so, the sugia is saying the exact opposite: it raises the possibility that a candelabra would be muktze
me'Chamat chesron kis despite it not being a ki she'melachto le'isur. Abaye says: in that case, you can
define anything that has a designated spot as muktze me'Chamat chesron kis, even furniture!
Therefore he refutes this claim, and says that muktze me'Chamat chesron kis must have both criteria:
it must be a kli she’'melachto le'isur that has a designated place.

If that's what the second sugia said, we will read the first sugia accordingly. The sugia discusses
whether the kil she’'melachto le'isur can be used for other uses, and says that if the kl she’'melachto
le'isurhas a designated place, it would become mukize.

Based on this, the Pnei Yehoshua explains the reason that Rabbi Shimon accepts muktze me'Chamat
chesron kis.
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Kli she’'melachto le'isur may be carried and used for permissible uses on Shabbat. A tool that is
deliberately set aside so that it will not be used needlessly loses its uses completely.

The GRZ of Liadi agrees:

4 Q%90 NY 1390 DN NIIN 39D IV INHY

D DYPNRY 2 DY QN ,WNun DIV DN WHNYND ROYW DY PN XM NNNDY OXT10Y DNV 00O HI)
TOPNYI NUINY DNININY NIN ,NNNDY IPNRY 13 DY 9N NP2 DMIPA DD 10D PIN PRI ,INNI DIPON
NIPIN N ... INPN TN AR NIYA HVLIVY NON — DINT INNY KOV INNX YNIYN DN WHNUNIN_DNDY
02 NION NHNN NP

3. Any item that people are cautious about
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The Rambam says that any item that a person is cautious about lest it depreciates in value is muktze
me’'Chamat chesron kis. This includes things that may not be particularly expensive, and yet people
would tend to avoid using. For example, a store owner may own many items in the store that he
would avoid using, because that he intends on selling his wares. This would be an example of muktze
me’'Chamat chesron kis, that is not a kli she’'melachto le'isur, and also not particularly expensive. The
definition, according to the Rambam, depends on the owner's attitude, and not those criteria.

(In the man1n we will show that this applies to all wares but food. Food is different because that it is
not reusable, and generally we don't rule out the use of any food).
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Shulchan Aruch does not mention that these items and ki she'melachto le'isur, and the Rema adds
the wares:
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Beur Halacha says that they too mean that these items have a designated place:
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But Rav Moshe explains differently. He says that the Gemara was using the place designation as an
example of what being cautious looks like. But it's merely one example:
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The criterion for defining an item as muktze me'Chamat chesron kis is that a person is cautious about
how it is used and moved about. The Gemara was saying that *n1m1 "7 °20 showed us that one way
of recognizing caution is designating a place for the item. Based on this, we can determine whether
other items are mukize. But this does not mean that this is the only way of determining whether an
item is muktze. There may be other ways of recognizing this kind of caution, and that is what the
Rambam bases his Psak on.

In Summary:

The Gemara (Shabbat 157a) says that Rabbi Shimon agrees that one may not carry muktze me'Chamat
chesron kis on Shabbat.

In Shabbat (122b) Rav Yehuda tries figuring out whether the Mishna, that allowed using various items
on Shabbat, was referring to items that are kli she'melachto le'isur or not. The Gemara mentions the
Mishna from Beitza that says that the pestle may not be used on Yom Tov, implying that we may not
carry a kli she'melachto le'isur, even for permissible uses. The Gemara ends up comparing it to >2>°0
i >r, professional painter's tools, that have a designated place for them. People designate a
special place for the mortar and pestle, as well.

This raises two questions regarding defining muktze me'Chamat chesron Kis:

1. Is being a kli she'melachto le'isur a prerequisite to being muktze me'Chamat chesron kis?

2. Is the designated place an essential parameter for the muktze me'Chamat chesron kis status?
We learned three opinions regarding these two questions. They were based on another sugia (Shabbat
45Db). There the Gemara proposes that that a candelabra cannot be carried on Shabbat, since it receives
a designated place. Abaye says that a four poster bed also gets a designated place, and yet Shmuel
states that it can be moved (and also disassembled) on Shabbat. The Gemara ends up attributing the
prohibition of carrying the candelabra to other issues. The question remains: has Abaye rejected the
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relevance of the space designation? Additionally, is this Gemara ignoring whether these items are kli
she'melachto le'isur?

1. Tosafot, the Rashba, Beit Meir: Designating a place is the defining factor for muktze

me'Chamat chesron kis. Abaye (in Shabbat 45b) is merely saying that only a very strict space
definition would render something muktze me'Chamat chesron kis. Candelabras and four-poster
beds do not reach this level of designation.
According to this opinion the item does not need to be kli she'melachto le'isur to be muktze
me'Chamat chesron kis. The only necessary quality of the item is that it merits receiving a
special space. GRSZ explains that obviously the item will not remain inert forever. It needs to
have a designated place from which it is not moved needlessly.

2. Pnei Yehoshua, GRZ of Liadi: the sugia (Shabbat 45b) is saying the exact opposite: it raises the
possibility that a candelabra would be muktze me'Chamat chesron kis despite it not being a kli
she'melachto le'isur. Abaye says: in that case, you can define anything that has a designated
spot as muktze me'Chamat chesron kis, even furniture! Therefore he refutes this claim, and says
that muktze me'Chamat chesron kis must have both criteria: it must be a kli she'melachto le'isur
that has a designated place. What makes the caution muktze, according to this opinion, woks as
follows: Kli she'melachto le'isur may be carried and used for permissible uses on Shabbat. A
tool that is deliberately set aside so that it will not be used needlessly loses its uses completely.

3. Rambam, Shulchan Aruch, Rema: any item that a person is cautious about lest it depreciates in
value is muktze me'Chamat chesron kis. This includes things that may not be particularly
expensive, and yet people would tend to avoid using (such as store wares). Rav Moshe
Feinstein explains that the Gemara was using place designation as one methos of identifying
the requisite caution. There may be other ways of recognizing this kind of caution, as the
Rambam demonstrates.

Halacha — The Poskim Blend these Opinions
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‘In the first seif the Yalkut Yosef says that only a /i she'melachto le'isur can be muktze me'Chamat
chesron kis. And yet in seif 7 he says wares and merchandise are muktze me'Chamat chesron kis as
well, even though they are not kli she’'melachto le'isun
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Seif 19 seems to be citing the Pnet Yehoshua and GRZ of Liadi. Seif 21 quotes the Rambam. And seif
22 sounds like the two Rashbas!

It seems that the Poskim accept that there are two brands of muktze me'Chamat chesron kis. One — kli
she'melachto le'isur that people are strict about not using them for alternative uses. The second -
items the use of which is permissible on Shabbat, and yet people are strict about moving or using
them needlessly.

The later Poskim say that these are not two separate kinds of mukitze:
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Rav Zilber explains that there is one definition: any item that is disqualified from use on Shabbat. In
that sense it is similar to the classic muktze. We learned that the classic muktze applies to items that
have not yet been prepared for human use, or rejected from human use. As Shabbat began, these
items have been rejected for use on Shabbat, due to the careful decisions of when to use them.
Orchot Shabbat explains similarly:
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Kli She'Melachto Le'lsur that has no permissible use

We learned earlier that according to the Pnei Yehoshua muktze me'Chamat chesron kis is a ki
she'melachto le'isur that a person is strict to not use for any other uses, and therefore disqualifies
from using in ways that are otherwise permissible on Shabbat.

We defined muktze me'Chamat chesron kis more broadly to include any item that a person
disqualifies from use on Shabbat due to the nature of the item, as we learned previously.

Kli she’'melachto le'lsur may be used on Shabbat if it is being used for permissible uses.

What if there simply are no permissible uses? In that case, they were not rejected from use on
Shabbat. But we would seem to be back in the Pnet Yehoshua's definition: a ki she’'melachto le'isur
that will not be used for any permissible uses. On the other hand, this wouldn't be an item that people
are careful with. Would that fit the definition of muktze me'Chamat chesron kis?

In the Sugia (Shabbat 46a) Rav Avia seems to say that a kli she’'melachto le'isur can be carried under
two conditions: that it is a 4/, and that it has a specific use on Shabbat:
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(With all due respect to the Amoraim, This argument seems pretty childish. In the manIn we go
deeper into the meaning of this conduct)
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It sounds that had Rav Avia not found a use for the candle, he would have prohibited carrying it.

Tosafot say that this is Rabbi Yehuda's opinion. Rabbt Yehuda says that a kli she’'melachto le'isur may
not be used s its alternative uses are not prevalent:
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Baal Ha'Maor says Rabbi Shimon agrees that if the kli she’'melachto le'isur has no obvious alternative
uses, it would be muktze as well:
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The Rashba disagrees, pointing out that even Rabbi Nehemia agrees that one may move a &/
she’'melachto le’isurto clear its place:
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Is one allowed to carry a wax candle? It isn't expensive, but it doesn't really have any other use.
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The Magen Avraham says that it may be carried only if necessary. Presumably this means that it would
be a kli she’'melachto le'isur, not muktze. The Mishna Berurah agrees, and cites a machloket:
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It seems that the Mor U'Ktzia assumes that since it has no other immediate use, it becomes muktze.
The Pri Megadim agrees that kli she’'melachto le'isurthat serve no other obvious purpose are muktze.
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As does the Chazon Ish:
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Shevet Ha'Levi is lenient, like the Rashba and Magen Avraham:
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Summary

Muktze me’Chamat chesron kis

The Gemara (Shabbat 157a) says that Rabbi Shimon agrees that one may not carry muktze me'Chamat
chesron kis on Shabbat.

In Shabbat (122b) Rav Yehuda tries figuring out whether the Mishna, that allowed using various items
on Shabbat, was referring to items that are kli she’'melachto le'isur or not. The Gemara mentions the
Mishna from Beitza that says that the pestle may not be used on Yom Tov, implying that we may not
carry a kli she'melachto le'isur, even for permissible uses. The Gemara ends up comparing it to >2>°0
i >r, professional painter's tools, that have a designated place for them. People designate a
special place for the mortar and pestle, as well.

This raises two questions regarding defining muktze me'Chamat chesron kis:

3. Is being a kli she'melachto le'isur a prerequisite to being muktze me'Chamat chesron kis?

4. s the designated place an essential parameter for the muktze me'Chamat chesron kis status?
We learned three opinions regarding these two questions. They were based on another sugia (Shabbat
45b). There the Gemara proposes that that a candelabra cannot be carried on Shabbat, since it receives
a designated place. Abaye says that a four poster bed also gets a designated place, and yet Shmuel
states that it can be moved (and also disassembled) on Shabbat. The Gemara ends up attributing the
prohibition of carrying the candelabra to other issues. The question remains: has Abaye rejected the
relevance of the space designation? Additionally, is this Gemara ignoring whether these items are kli
she'melachto le'isur?

1. Tosafot, the Rashba, Beit Meir: Designating a place is the defining factor for muktze

me'Chamat chesron kis. Abaye (in Shabbat 45b) is merely saying that only a very strict space
definition would render something muktze me'Chamat chesron kis. Candelabras and four-poster
beds do not reach this level of designation.
According to this opinion the item does not need to be kli she'melachto le'isur to be mukize
me'Chamat chesron kis. The only necessary quality of the item is that it merits receiving a
special space. GRSZ explains that obviously the item will not remain inert forever. It needs to
have a designated place from which it is not moved needlessly.

2. Pnei Yehoshua, GRZ of Liadi: the sugia (Shabbat 45b) is saying the exact opposite: it raises the
possibility that a candelabra would be muktze me'Chamat chesron kis despite it not being a kli
she'melachto le'isur. Abaye says: in that case, you can define anything that has a designated
spot as muktze me'Chamat chesron kis, even furniture! Therefore he refutes this claim, and says
that muktze me'Chamat chesron kis must have both criteria: it must be a kli she’'melachto le'isur
that has a designated place. What makes the caution muktze, according to this opinion, woks as
follows: Kli she'melachto le'isur may be carried and used for permissible uses on Shabbat. A
tool that is deliberately set aside so that it will not be used needlessly loses its uses completely.

3. Rambam, Shulchan Aruch, Rema: any item that a person is cautious about lest it depreciates in
value is muktze me'Chamat chesron kis. This includes things that may not be particularly
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expensive, and yet people would tend to avoid using (such as store wares). Rav Moshe
Feinstein explains that the Gemara was using place designation as one methos of identifying
the requisite caution. There may be other ways of recognizing this kind of caution, as the
Rambam demonstrates.

Halacha — The Poskim Blend these Opinions

The Yalkut Yosef first says that only a kli she’'melachto le'isur. Later he says wares and merchandise
are muktze me'Chamat chesron kis as well, even though they are not kli she'melachto le'isur.

The SSK seems to blend these as well, first citing the Pnei Yehoshua and GRZ of Liadi, then quoting
the Rambam, and in the following seif 22 sounding like the two Rashbas!

It seems that the Poskim accept that there are two brands of muktze me'Chamat chesron kis. One — kli
she'melachto le'isur that people are strict about not using them for alternative uses. The second - items
the use of which is permissible on Shabbat, and yet people are strict about moving or using them
needlessly.

Rav Zilber and the Orchot Shabbat explain that there is one definition: any item that is disqualified
from use on Shabbat. In that sense it is similar to the classic muktze. We learned that the classic muktze
applies to items that have not yet been prepared for human use, or rejected from human use. As
Shabbat began, these items have been rejected for use on Shabbat, due to the careful decisions of when
to use them.

Kli She’Melachto Le’Isurthat has no permissible use

We learned earlier that according to the Pnei Yehoshua muktze me'Chamat chesron kis is a kli
she'melachto le'isur that a person is strict to not use for any other uses, and therefore disqualifies from
using in ways that are otherwise permissible on Shabbat.

We defined muktze me'Chamat chesron kis more broadly to include any item that a person disqualifies
from use on Shabbat due to the nature of the item.

This raises the question regarding items that simply have no permissible use.

From the Gemara (Shabbat 45a) it sounds like a kli she’'melachto le'isur cannot be carried if it does not
have an obvious alternate use. Baal Baal Ha'Maor, Mor U'Ktiza, and Chazon Ish rule this way.

The Rashba, Magen Avraham, Moshna Berurah and Shevet Ha'Levi say that the kli she'melachto
le'isur remains a kli she'melachto le'isur, even if it has no other obvious use. It can still be removed
from the space it's occupying.
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