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The Laws of Bishul (unit #12)

Leaving Food on the Flame As Shabbat Begins

Unit #24

Chazal prohibited leaving food on the flame as Shabbat begins, lest someone is tempted to stoke
the coals, thus possibly committing two melachot— burning (n9yan) and cooking (5w»3). This unit
will study the parameters of this gezera.

N. n»nvn - The Gezera and its Roots

In unit #11 we learned that Beit Hillel and Beit Shamai argued whether a person is required to allow
his items and appliances to rest on Shabbat (as he is required to do with his cattle). The Sugia
(roughly Shabbat 17-20) cites many Tannaitic sources that seem to follow Beit Shamai's ruling and not
Beit Hillel's. In several cases, the Gemara finds other reasons for Beit Hillel to agree with the
stringency. For example:
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Beit Shamai prohibit allowing the food to cook on Shabbat because that the utensils used should be
at rest. Beit Hillel say the food may not go on cooking on Shabbat, lest someone is tempted to stoke
the coals in order to ensure that the food gets cooked.
The Mishna suggests cases that would merit leniency (or — cases in which the gezera should not
apply):
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The concern is that one might stoke the coals. Therefore, the Mishna says that the gezera does not
apply in cases in which there is no such concern. For example:

If the fire is based on straw, or other substances that burn out quickly and cannot really be stoked,
there is no reason for the gezera.

If the coals are 91N or DV}? (literally — raked or trimmed. "Trimmed" in this case means that the coals have
been covered, and therefore their edge was "trimmed"), the concern that one will then stoke the coals is
mitigated. We studied the definitions of Na™MX and NNV in unit #16.

These leniencies raise a broader question about the applicability of this gezera in our modern
appliances.
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Unit 24 — Leaving Food on the Flame As Shabbat Begins
Relevance of the gezera to our modern appliances

The prominent heating methods used nowadays are electric or gas burners. "Stoking" is not really
applicable to them. Does the gezera apply to such appliances?

In the 18t century, as the use of primus-style stoves with alcohol-based flames became prominent,
the Poskim discussed whether the gezera should apply to such stoves:
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Rav Eisenstat says that there is a stoking, of sorts, of the primus stove, therefore it is not exempt of
the gezera.

Rav Horowitz (Rav Yechiel Michel Horowitz, w'n-2"1n, one of Jerusalem's great Rabbis of that era),
differentiated between coal, and stoves that allow for better control of the flame:
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Rav Kapach similarly states:
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The gezera was instituted for coal, which naturally dies out, and usually requires fanning and stoking.
The gezerawould not be relevant to stoves that maintain a constant flame.

Rav Feinstein presents an additional distinction between our stoves and coal, adding a reason to say
that the gezera is not relevant with our stoves:
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The Mishna differentiates between an oven in which coal is burning, and an oven in which straw is
burning. The differentiation is due to the ability to stoke and enhance the heat that the coal is giving,
as opposed to the straw, that cannot be stoked, but would simply burn out.

Why is there not a concern that one would add coal to the straw oven?

We see that Chazal were not concerned that one would add new fuel to the oven. We are only
concerned that one will affect the fuel that is in oven.

When we turn the knob our modern gas stoves, we are not affecting the current fuel. We are
regulating the rate at which NEW gas is added to the fire. As he proved from the oven with the straw,
Rav Feinstein claims that Chazal never instituted a gezera to avoid adding new fuel!

Though most Poskim agree that the gezera should not apply to our stoves, they still instructed that it
is best to adhere to it.
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Unit 24 — Leaving Food on the Flame As Shabbat Begins
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Application of n1°VP) 1993 in a gas stove

Chazal suggested two solutions to the gezera: raking the coals aside, or "trimming" them, in other
words, tamping the fire down. Raking the coals makes them less accessible, thus mitigating the
concern that one will stoke the coals. Tamping the fire down will remind one that his fire must not be
tampered with. Both of these actions are done in direct contact with the coal. What would be the right
way to implement the gezera nowadays? The original gezera was to tamper with the actual fire. On a
gas stove, the fire tiself is never tampered with directly. The fire is affected by the dials. But the gezera
said nothing about the dials!
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Rav Wozner says that the dials should be covered so that one would be unable to affect the fire. But
he still says that the fire should be covered (with anything unusual) in adherence to the gezera.
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As we learned previously, Rav Feisnstein says that the gezera doesn't really apply to gas stoves. Still,
he says that adherence to the gezera would require one to cover the fire, as the gezera originally
prescribed. On the other hand, it is possible that the definition of the gezera was not covering the fire,
but covering what will make affecting the fire more difficult. Indeed, in Chazal's time that was
achieved by moving the coals. Nowadays that would be achieved by covering the dials. Therefore he
concludes that one should cover both. If one was to cover one of them, better to cover the fire.

SSK says that indeed there is room for debate, but since the gezera doesn't really apply nowadays,
covering the fire is sufficient:
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In summary:
Chazal forbade leaving food that is insufficiently cooked on the fire when Shabbat begins, lest one will
be tempted to stoke the coals.
We have learned two reasons why this gezera would not necessarily apply to a gas stove:
1. The gezera was instated for fire that dies out as time goes on. On a gas burner there is no
concern that the need to "stoke the coals" would arise.

1 Obviously this was written before there was proper knowledge regarding the harm of asbestosis. Using asbestos to cover a fire is Halachically prohibited, in
adherence to DNINWY.
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Unit 24 — Leaving Food on the Flame As Shabbat Begins

2. The gezera was concerned with stoking the coals that are already in the fire. On the gas burner,
only new fuel can be introduced, which was not the concern of the gezera.

Though the Poskim tend to agree that the gezera no longer applies, still they said it is best to comply
with the gezera.
But how should that be done? The gezera says that the fire must be affected, by moving or covering
the fire. On gas burners the fire is mitigated by changing the dials. Is the definition that the fire must be
covered, or that access to the ability to enhance the temperature should be mitigated (and therefore the
dials should be covered or taped)?
Rav Feinstein and Rav Wozner agree that covering the fire is closer to the original definition, though
they say that it is right to cover both.

2. How cooked must the food be?
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The Gemara mentions Chananya's opinion:
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Chananya says that once the food is cooked to a ben Derosai level, the gezera no longer applies. The
food is not fully cooked, but is it sufficient that one would not stress about it, leading to his stoking
the coals.

The Gemara debates whether Chananya's opinion contradicts the Mishna, or does it actually match
Chanaya's opinion and not Chachamim?
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The Gemara dicusses this question at length, but is inconclusive.

The importance of this question is beyond the interpretation of the Mishna. The question is whether
the Tannaim were assuming that Halacha should follow Chananya.
The Gemara's inconclusive discussion led to one of the biggest Halachic disputes in all of Hilchot
Shabbat. We will analyze two of the sections that the Rishonim used as proof for their positions, that
will enhance our understanding of the sugia and the machloket.

rcooked and uncooked”

The Gemara presents what seems to be the accepted Halacha:
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Unit 24 — Leaving Food on the Flame As Shabbat Begins
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The two extremes are okay. If the food is not cooked at all, there is no concern that one will want to
stoke the coals and rush the food's cooking, since it won't make enough of a difference (we will
analyze the details of this Halacha in the following unit). If it is sufficiently cooked, there is no concern
either — the food is cooked! The gezera only applies to cases in which the food is "cooked and
uncooked".

The Ramban says — what food can be said to be "cooked", but also "uncooked"? Presumably,
something edible (otherwise it is not cooked), but not fully cooked. In other words — something
cooked to a ben Derosai level!
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If the gezera applies specifically to food that is cooked to the level of ben Derosai that would be a
stark contradiction to Chananya's opinion, who says that the gezera is on food that is cooked less
than ben Derosall

Tosfot, who hold like Chananya, explain the Gemara differently:
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Tosfot say that the Gemara means that the food started cooking, but did not yet cook to edibility. As
noted, this would be in accordance to Chananya's opinion.

Back to the Ramban — if the gezera applies only to "cooked and uncooked", that implies that the
gezera applies only to food that is cooked ben Derosai. This would mean that there are two
machlokot between Chananya and Chachamim:

1. After ben Derosai— Chananya allows leaving the food on the stove. Chachamim prohibit.
2. Up to ben Derosai— Chachamim allow, Chananya prohibits.

The Ramban seems to imply that indeed both of these are argued. Though later on he writes that the
gezera applies once the food started cooking, implying that there is agreement that the gezera
applies to food that is cooked up to ben Derosai
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And again, later on he seems to contradict this:
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The Beit Yosef says that the Ramban (following the Rif) says that Chachamim agree that the gezera

starts once the food starts cooking, the Gemara meant that it also applies to ben Derosai, but not
only:
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Unit 24 — Leaving Food on the Flame As Shabbat Begins
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The Bach deduces that the Tur thinks otherwise. The Tur writes:
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The Tur explicates what level of cooking is ben Derosai Why elaborate on that here?

The Bach says that the Tur would not elaborate if the exact level of ben Derosai was not relevant to
this Halacha. This proves that according to Chachamim, the gezera begins at ben Derosat.
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This returns us to our previous question: Why? Why would gezera only after ben Derosai?

The Bach answers: if it is edible, one might try to also make it good. If it isn't yet edible at all, no one
would bother trying to improve it further. Once again — the concern was that one will tamper with the
fire. The question is at what point are we concerned that this might happen. Chananya says — if it isn't
edible, and can be brought to edibility. Chachamim say — one would only tamper if there is a chance
of making the food presentable in time. If it is significantly undercooked, no one would bother.

In unit #13 we learned the machloket between the Rambam and the Rashba about when does
Halacha identify the food as cooked. The Rashba says ben Derosai, the Rambam says fully cooked.

Do their opinions reflect the machloket between Chananya and Chachamim? It is now clearer that
there isn't necessarily a correlation between these arguments.

The Rashba says that once the food reaches ben Derosai Halacha recognizes it as cooked. Does this
mean that a person would be comfortable serving that food to his guests? Not necessarily. Maybe on
the contrary — once it is cooked, then a person would try perfecting it, but earlier he would not bother.
Same goes for the Rambam. There is room for improvement beyond ben Derosa, and Halacha
recognizes that improvement as cooking. This does not necessarily mean that people will still tamper
with the fire once the food is edible.

The Bach's son in law, the Taz, disagrees:
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The Tur writes "even" beyond ben Derosai, to make it clear that he does not hold like Chananya. But
"even" implies that the gezera applies before ben Derosai as well.

”Reduced and Improved”

2 MY Y 97 NAY NHDM Y33 INYN

129N 19N DI MDY PHN 1NN D HYraw VAN L. PAYN ... PN 12T IR DTN T2 ONINY 27 DN
A2 NN PRLVIN

(TPD NN - INMON D N PRVNN INMONIN MINKRT HRINIYI 27 RN : NTIN T2 KNIV 27D PIAITH XIND 7Y DN
PN 123D - 9 RPNNP 2D INONX Y NN PROVNA :IRINY IR DTN 27 N GO 27 IINRT YT NIX 1D WONR
NPONP

6 ¢

& A
Questions and comments may be sent to: info@eretzhemdah.org -1)"]1ﬂ




Unit 24 — Leaving Food on the Flame As Shabbat Begins
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The Gemara adds an additional level to the discussion. Beyond the question of how cooked the food
is, do we need to take into account the possibility of the food improving by the cooking.

The Ramban says that the very discussion assumes that as long as the food is not fully cooked, we
should be concerned that one would want to enhance the cooking. The discussion is whether we
should still be concerned if the food can still be improved. This means that the Gemara is assuming
Chachamim's position, not Chananya's!

N Y 19 97 NAY NN 17aN90 SWIPN

DD PRYRYT NIV ROPY DI IN2T 1PTNT DIWN (7N T POV ,4777) D73 D1TIN 1227 )IWOD NON 1D PN NN
MNYY MON> NIV TWIN ON 1D N9 PHLNN TORY DIV YNV 121, MNON 1D NN PRVNND XNION IPY NN
SNOR TN )10 NN PHROVLXMNI HYIANN IRDITT 12 DINNI ,PNHN I1DAN) 09IV D>WIaN DOV IRDITT )2 DINND
,NON 1D N9 HWIANND XINY ORDINT 12 DINRND ;AN 1D N9 PHRVLNN ININT PN T HHYN DXINY 17 129N
DIWT DTN D5 SWIANT OND 1O 931 ORDITT 12 DINNDD MWD 20N IND ONT

How do the other Rishonim explain the Gemara?
1. We don't hold like this Gemara:
a2 7Y 19 97 NAY NIVN YY

NN DY . TPIND PIMINN ONO PM DN 1IN0 MPHNTX - N9 NPRY NP 12) DY NPTP POIVNT PN
PN MNYY PNINM 7720 MONT INNNIN

Rasht says that this entire discussion assumes Chachamim's opinion, but we hold like Chananya, and
therefore the discussion is irrelevant.

2. Even those who say the gezera expires at ben Derosai might say that it applies at that stage as
well:

The Ramban himself proposes an alternative reading to this Gemara:
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Unit 24 — Leaving Food on the Flame As Shabbat Begins

N 1Y 0 97 DAY D291 1721090 SVITN

922 90 INNSY,INNI TY DIDRIN INYT MDD NINY 297, MNYI MY ORDIT 12 DINND NNDT — DTN T2 1IN ON)
YNINY LN DN NINY ,NON — 19 N9 PHLSND NON TN 1IN 1998 DD HYI1an NINWI YaN ,pnvN Hvan
1NND

Maybe when the food is ben Derosai we assume a person is no longer worried about it and won't fuss
with it, but will probably eat it in the morning — fully cooked. But if it is already cooked, we are
concerned that one may tamper with it to give it that extra perfection and make it edible right away!
The Ramban seems to present this idea almost derisively, not citing anyone who actually holds this
opinion. But the Rashba tells us that great scholars have proposed this opinion:

2 MY Y 97 NIV NI9N X”7AYIN IVIPN

P 9919w KDY INNY — D29 M)W IMNN XY¥N) : TIY AN 1PIAT NOA ... D773 NI MNRD 1A OWIPO SIIX)
720 D% NINY YIWN 1IN 93 DY IDIRY ININRPTH RNON L1998 DI 19V 1N) OIRDIT 12 DONNI 1HYVIAY)
2 DY OGN PIW D 19 PRV 1IN DI HYIAN) IANT IPYINYRN XM PN 22T MHWN DTN 92 HNINY 177
95 59aN) RO2 PWYINYR NYY 27 ONNMDY 7PNYT 237 RNDT 7D )0 I1PNXD YT OYIN NNNIY 1P TN RIONT
1998 92 HWAN) XYW 19V D119 N9 PHRVLNNI 1IN D HWIANI 1PN POIN NTIN 12 HNINIY 27 10N

The Rashba presents Rav Hai Gaon's view. According to his opinion, Chananya is worried about two
different scenarios: 1. The food is not minimally cooked. This might be upsetting and would lead to
tampering. 2. The food is cooked, but can easily be significantly improved. Here we are concerned
about the temptation of causing that small but significant improvement.

Though Rav Hat says that this opinion is not accepted Halachically, his interpretations allows the
Sugia to be read also according to Chananya.

The Ramban proves that this interpretation does not fit the Sugia very well. But his main contention is
with the idea behind this interpretation:

FNOR 1910 1P NKINWI 0319 ¥ PRONN 1D DX ... 19 DN INN N
If the issue is the concern that a small improvement can go a long way, wouldn't we be more
concerned with food that is almost ready, than food that is ready but can stand to be improved?
< m™Man9n — The Ramban’s other proof

The Rashba responds:

2 MY 19 97 NAY NIDN N”/aAY9D IWITIN

AN 1D ON PONNNDIY MPAYT 277 IPNND 1IPY DIVH IMTI ;NN D NN PHLXN IINT INNDY ,)D OX NN)
T D 10NN DIYIA IMN NNDID XTI NNNMD TINYT 257 RNDTT ,NONX INIWIIAD P NINY DI )10 Y PHRLSN
TOONNI PRVNN RNI¥TXANDNT PNNN KD 10 YN PROINT

If the food is nearly cooked, and will not improve further once it is cooked, the person will probably
just let it lie, lest it overcooks. If the food will improve by further cooking, then we are concerned.
< mMan9n — Alternative explanations of Rav Hai's position

This explanation adds another aspect of the current discussion. We have analyzed this section based
on the stage in the cooking that the food is up to. The Rashba reminds us that reduction will only
improve certain kinds of food.

This realization opens a third explanation:
3. "Reducing and improving" are a characteristic of the food, not a stage of the cooking

N TINY VY 97 NIV NN VPN INNN

2 YN PNOVLNNIA M MM IRDITT 12 DINND NINY HI2 NIV INDID NON ... NPV 1D XIT NN NNYT
D5 YW Y9 LY GN ,NMILVP NN NN NPRY NI 2 DY PIYN PN ... (TOXT IND)D 1D N9 PHLSN YIN
DONNI DN IDIN U HY AW NI ,NMIVP NN N NIRY 173D 22 DY MNWS 1NN ... (PNNT INN)DY 10T
A9 NN PRVNN NMVPI NN NPRY NI PIYN PR OIRDNT )2
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Unit 24 — Leaving Food on the Flame As Shabbat Begins

Baal Ha'Maor says that the Gemara is not referring to a stage in the cooking, but only to the kind of
food. The idea the Sugia is introducing is that a person would be more warry of stoking the coals
under a food that gets ruined once it starts overcooking, as the Derisha explains:

2 N 139 139D DN NIIN NYWIIT
2N DNOY 11 ... IRDITT )2 DINND XON HWIAN) XD IDPAX 1M IR IV Y PHOUSN DN ... WO ... N”¥IN AND
NIN HVAN) XOW 29 DY GRT 1D NPIADT ,0Y0M ... 7110 N9 IS PRY POOWIANID Y %) 1PN PI2T NONNA
IN 9 Y7 PROSH PONT YINNDA — M) 1D DN DI TN PITYY 19 DY N 9NN YD1 IDON ONDIVT 12 YONNDD
2ANW 29 DY GN TION NN POIIN DTN M2 NYPNRY TITI HYIAN) 1257 11T DIVN WO, (1Y N MNONN 9I1wan

INTHN AN DY NOWT ,MNND NPT ,NNN> NHOY PN RO DIPN YO0 1D N9 Py

And here again there is an explanation why the Sugia fits Chananya's opinion better than Chachamim.
Once the food has reached ben Derosai, and will get ruined if it overcooks, a person would refrain
from tampering with it. The discussion is — perhaps Chananya would agree that if the food would
improve the more it cooks, a person would stoke the coals past ben Derosall

In summary:

Chananya and Chachamim disagree about whether the gezera forbidding leaving food by the fire as
Shabbat begins applies to food that is minimally edible (ben Derosai).

The Rishonim argue about how to rule. We looked into two sections the Rishonim used to prove their
positions, through which we gained a better understanding of the disagreement:

1. "Cooked and uncooked"

The Gemara says that if the food is not cooked at all, there is no concern of tampering with the
temperature, since people know it is pointless, they will have to wait until morning. Conversely, if the
food is cooked, there is no reason for concern either. The gezera therefore applies only to food that is
"cooked and uncooked".
The Ramban explains that this would describe food that is cooked — edible, but not fully cooked. This
would be a perfect definition for food that is cooked ben Derosai!
The Beit Yosef says that the Ramban does not mean that the food is necessarily cooked beyond
ben Derosai. He means that the Gemara is saying that even once it is minimally cooked, the
gezera still applies.
The Bach disagrees. He explains that the Gemara said that according to Chachamim, the gezera
begins only at ben Derosai. If the food is not even minimally cooked, a person would not
bother tampering with it in an effort to improve it (considering that there is a transgression
involved).
The Tosfot say that the Gemara simply means that the food started cooking, but is not yet cooked, at
all, not even ben Derosai.

2. Reduced and improved

The Gemara bring a discussion about whether the gezera is more applicable to food that improves as it
reduces.

The Ramban says that discussing reduction is only relevant once the food is cooked. The very
discussion implies that we assume that we are concerned about stoking the fire until the food is fully
cooked, as the discussion discusses whether to extend the gezera beyond that in certain cases.

The Rishonim presented three responses to this:

a. Indeed, this Gemara is based on Chachamim's opinion, and should therefore be ignored when it
comes to Halachic ruling (Rashi).

b. There are two different concerns — 1. Up to the minimal edibility, there is concern that a person
would tamper to ensure that the food is edible. Once edible, a person would not tamper on
Shabbat. 2. Once the food is cooked, and a small extension can be significant to the outcome, a
person might be tempted to try to bring that extra cooking (Rav Hai Gaon).
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Unit 24 — Leaving Food on the Flame As Shabbat Begins

c. The Sugia is not discussing a stage in the cooking. It is discussing the kind of food. A person
would rush the cooking of a food that improves after it is fully cooked, and not a food that
deteriorates at that point. This is a different interpretation of Chananya — once the food is
minimally cooked, a person has a reason to refrain from advancing the cooking too fast (Baal
Ha'Maor as explained by the Derisha).

Halacha

N 92¥D 239 11920 NAY MIVN BN NN TV INDHIVY

NIDT 10 YT PHROVNN RIN IDIX DI 5YAN) 10 DX RONX MDY IMNYND DY TN DWIAN MDY 1D MON ... NP
N0 N9 PROLNN XIM 1D DI HYAN) 1IN 10N DD HWAN) KDY N8P HWAN) ONX YAN ... NNNY XY whdnd
N0OY VONT ,DLP IN,DODNIN D NINHD NISINY NVONT 99 RN ... 7YY IMNIYND NORY NN XNDY 1OPUHN
<. DOIN LYNY 9N DODNIN

,717 523 DY IMNWND 97N 10 N9 PRVNNI IDIN DD HYAMY IN PIRDITT 12 DINNDD HYAMY YOV DININ VN
12011 NAN OROT 12 DINNY YIHN KDY DYIANND DPNNNYI XONX XN WP POINM NMVPI NOI) NN XN
.NMINNKRN X120D 77707

The Shulchan Aruch allows leaving the food on an open fire only if the food is fully cooked, like the
Rif and Ramban. He mentions Chananya as a dissenting opinion. The Rema writes that the Minhag is
to follow Chananya's ruling.

The Rosh gives an interesting justification for following Chananya:
N 120 ) P99 NIV NIVN V/NIY

9 DY NMVY ININD DN NIN NPNND IWNY KDY NIV Y MINNI PPITR INIYN RPDD INNA MYT H127Y 51w
NIND DPDIdN

Jews like Oneg Shabbat. They will not be willing to be too stringent in a way that might mitigate their
Oneg Shabbat.

The Biur Halacha understands that this implies that we really should be more stringent. The Rosh only
explains why it is difficult to give such a ruling to the masses, and the Rema follows suit by saying that
this is the custom, not that this is the proper Halacha:

9PNY NN * D71 N POP0 1T 11920 NIYH MIN*A

PIVN NYTN NNPNDA NNYRIN NYT PINYNIY 1NN NN GOV 1IN 1D) ,1MINND DX XY NI DIWN PIT NI Yawn
YOO OYN NI 20V ,1°97P02 NINKHY ND 1N PN DIPN DI TN . NNND NVM INYT )2 D) YHWN DINIX ¥ DV1
YR 1D IPYOY NOVN DTIP 199X DI H¥1an MY 9N 210 ORTIA NYNNID N1 9D .NX7NHDIN ANIYW 1N ,DMININ
TRYNY 912> DNIY DPVWIAN NN DY TINN NNNN NYPY DTIP DINIIN INIY NI 12T INKRMY YN ON TR
2D 512 98N P NYPYN TY DWIAND KDY G HWIAD VIV DY

The Chazon Ish rejects such a reading. Since the gezera is Derabanan, the lenient position is backed
by many Rishonim, we do not have the right to be stringent in a way that would mitigate people's
Oneg Shabbat:

) 92¥0 19 11900 BN NIN YIN PN

WD ,00W IOVTY DN DPNNNNT I ,07T INND NOX P PV 201 DIV WIRID NIMND PRT IR
NIV DY IV DMV NN IND YWY NN AN XN DIDND XDV PNNNDY NN 7PN, TIV) 9290 MNINRYN
NN ,OPND PIIPNNT VAR PTN AP ,OPND YINNR PTN AIPOYN DPND IWARY DD NON ,PNNND N XD
SY 1DNDW DN MN 19971 ,0°19D MATH XN D DN ,0MMIT NIRNN 19 DY PNV IR DY DN MNIAN DNY
AYD YPHINN KD DMNININY MINK PNRNNY PRY TWANY ,DYDP101 1M NyT

Sfardi Poskim are lenient as well:

)2 PO )39 12’0 B©9NHN 95
IDANR PIYN ORDINT 12 DINND HYIANMVY DOV TNy INJIYA T NN AN DXININ ¥ DPNY H3MNN ROT Pid
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Unit 24 — Leaving Food on the Flame As Shabbat Begins

N 92¥0 NIV 2991 1999 HY HIVWAN NMNY - 139 11920 N NAY 9D VIPY?
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It is important to note that the entire discussion revolves around leaving the food on an open flame. If
the food is on a hot plate and similar heat sources, there are no such Halachic limitations.

2 % o
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The gezera and it’s modern day application

Chazal forbade leaving food that is insufficiently cooked on the fire when Shabbat begins, lest one will
be tempted to stoke the coals.
We have learned two reasons why this gezera would not necessarily apply to a gas stove:
1. The gezera was instated for fire that dies out as time goes on. On a gas burner there is no
concern that the need to "stoke the coals™ would arise.
2. The gezera was concerned with stoking the coals that are already in the fire. On the gas burner,
only new fuel can be introduced, which was not the concern of the gezera.
Though the Poskim tend to agree that the gezera no longer applies, still they said it is best to comply
with the gezera.
But how should that be done? The gezera says that the fire must be affected, by moving or covering
the fire. On gas burners the fire is mitigated by changing the dials. Is the definition that the fire must be
covered, or that access to the ability to enhance the temperature should be mitigated (and therefore the
dials should be covered or taped)?
Rav Feinstein and Rav Wozner agree that covering the fire is closer to the original definition, though
they say that it is right to cover both.
At what point in the cooking does the gezera apply?

Chananya and Chachamim disagree about whether the gezera forbidding leaving food by the fire as
Shabbat begins applies to food that is minimally edible (ben Derosai).
The Rishonim argue about how to rule. We looked into two sections the Rishonim used to prove their
positions, through which we gained a better understanding of the disagreement:
3. "Cooked and uncooked"
The Gemara says that if the food is not cooked at all, there is no concern of tampering with the
temperature, since people know it is pointless, they will have to wait until morning. Conversely, if the
food is cooked, there is no reason for concern either. The gezera therefore applies only to food that is
"cooked and uncooked".
The Ramban explains that this would describe food that is cooked — edible, but not fully cooked. This
would be a perfect definition for food that is cooked ben Derosai!
The Beit Yosef says that the Ramban does not mean that the food is necessarily cooked beyond
ben Derosai. He means that the Gemara is saying that even once it is minimally cooked, the
gezera still applies.
The Bach disagrees. He explains that the Gemara said that according to Chachamim, the gezera
begins only at ben Derosai. If the food is not even minimally cooked, a person would not
bother tampering with it in an effort to improve it (considering that there is a transgression

involved).
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Unit 24 — Leaving Food on the Flame As Shabbat Begins

The Tosfot say that the Gemara simply means that the food started cooking, but is not yet cooked, at
all, not even ben Derosai.

4. Reduced and improved

The Gemara bring a discussion about whether the gezera is more applicable to food that improves as it
reduces.

The Ramban says that discussing reduction is only relevant once the food is cooked. The very
discussion implies that we assume that we are concerned about stoking the fire until the food is fully
cooked, as the discussion discusses whether to extend the gezera beyond that in certain cases.

The Rishonim presented three responses to this:

a. Indeed, this Gemara is based on Chachamim's opinion, and should therefore be ignored when it
comes to Halachic ruling (Rashi).

b. There are two different concerns — 1. Up to the minimal edibility, there is concern that a person
would tamper to ensure that the food is edible. Once edible, a person would not tamper on
Shabbat. 2. Once the food is cooked, and a small extension can be significant to the outcome, a
person might be tempted to try to bring that extra cooking (Rav Hai Gaon).

c. The Sugia is not discussing a stage in the cooking. It is discussing the kind of food. A person
would rush the cooking of a food that improves after it is fully cooked, and not a food that
deteriorates at that point. This is a different interpretation of Chananya — once the food is
minimally cooked, a person has a reason to refrain from advancing the cooking too fast (Baal
Ha'Maor as explained by the Derisha).

Halacha

The Shulchan Aruch cites the Ramban and Rif's ruling, and mentions Chananya's opinion as the
dissenters. The Rema writes that the custom is to follow Chananya. Most Sfardi Poskim agree that the
custom is to be lenient as well.

The Rosh explains that that the ruling like Chananya is due to Jew's love of Oneg Shabbat, therefore
they would not accept stringency in this context.

The Biur Halacha reads into this that the Rosh agrees that Halacha should follow Chachamim, like the
Rif and Ramban, but that ruling is too strict for the masses.

The Chazon Ish (following a general perception he has regarding Am Isreal's role in Psak Halacha)
rejects this understanding. Am Israel say that oneg Shabbat should override stringency of this gezera.
This is a positive ruling, not a concession to people who are not devout enough.
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